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Abstract

Mukhtar ‘Atarid al-Bughtir (1862-1930) is one of Sundanese ulamas from
Bogor who became a religious teacher or sheikh in Mecca. His students were
many ulamas from the Middle East and Southeast Asia. However, compared
to the other works of Sundanese ulamas, Mukhtar ‘Atarid’s works are less
known despite his significant contribution. He is one of Sundanese ulamas
who published printed Islamic books or kitabs in Sundanese with pegon script
in Egypt. To further explore about Mukhtar ‘Atarid al-BughtuT’s works, this
study focuses on three Sundanese printed kitabs of his: leu Kitab ‘Aga’id,
Kifayat al-Mubtadi 'm, and Hidayat al-Mubtadi in. These kitabs were learned
by beginner students from West Java taught by Mukhtar ‘Atarid in Mecca.
This study confirms that the Islamic learning transmission between Mecca and
Southeast Asia in the early twentieth century emerged a diversity of languages
in the teaching the kitabs. The sheikh responded to the increasing diversity of
the East Indies students in Mecca through various printed kitabs with trans-
regional languages amidst the growing printing business in the early twentieth
century. It was an effort to facilitate Islamic teaching and learning traditions at
the time. In addition, these kitabs also demonstrate Mukhtar ‘Atarid’s efforts
in maintaining Sunni traditionalist doctrines amid the Salafi/Wahhabi
ideology which became the official religious teachings of the Saudi
government in Mecca.
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Sundanese Printed Kitabs in Egypt ...

Abstrak

Mukhtar ‘Atarid al-Bughurt (1862-1930) merupakan salah satu ulama Sunda
asal Bogor yang menjadi guru atau syekh di Mekah. Murid-muridnya
merupakan para ulama dari Timur Tengah dan Asia Tenggara. Namun,
dibanding karya ulama Sunda lainnya, karya Mukhtar ‘Atarid kurang begitu
dikenal. Padahal ia merupakan salah satu ulama Sunda yang mencetak kitab
berbahasa Sunda dengan huruf pegon di Mesir. Kajian ini memfokuskan pada
tiga karya cetak Mukhtar ‘Atarid: leu Kitab ‘Aqa’id, Kifayat al-Mubtadi’in,
dan Hidayat al-Mubtadi'in. Kitab-kitab ini dipelajari para siswa pemula dari
Jawa Barat yang berguru pada Mukhtar ‘Atarid di Mekah. Kajian ini
menegaskan bahwa transmisi keilmuan Islam antara Mekah dan Asia
Tenggara pada awal abad ke-20 memunculkan keragaman bahasa dalam
kitab pengajaran. Para syekh merespons keragaman para siswa Nusantara di
Mekah melalui berbagai kitab cetak. Kitab ini menggunakan ragam bahasa
trans-regional di tengah peningkatan bisnis percetakan pada awal abad ke-
20. Sebuah upaya untuk memfasilitasi tradisi belajar-mengajar keilmuan
Islam. Selain itu, ketiga Kitab itu juga menunjukkan upaya Mukhtar ‘Atarid
dalam menjaga doktrin tradisionalis Sunni seiring dengan menguatnya
ideologi  Salafi/lWahhabi yang dijadikan ajaran keagamaan resmi
pemerintahan Saudi di Mekah.

Kata kunci: Kitab, bahasa Sunda, Kairo, Mekah, Sunni

Introduction

This study examines three works of Mukhtar ‘Atarid al-Bughart:
‘Aqa’id Ahl al-Sunnah wa al-Jama’ah (1340/1921), Kifayat al-
Mubtadi’in (1341/1922), and Hidayat al-Mubtadi’in (1346/1927).
These three Sundanese kitabs with pegon scripts discuss the doctrines
of Sunni theology, Islamic jurisprudence (figh) and Sufism published
by Mustafa al-Babi al-Halabi wa Awladuh, an old publisher in Cairo,
Egypt. These Sundanese kitabs are the handbook of Islamic learning
intended for beginner students from West Java who learned in Mecca.
‘Atarid was one of the great teachers in Mecca who taught Sundanese

and Jawi students in Mecca when his works were published in Egypt.

This study confirms that the ethnic diversity of Jawi immigrants in
Mecca emerged different languages in the learning kitabs. There were

many Jawi students from Southeast Asia who learned in Mecca in the
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early twentieth century with various languages such as Malay,
Javanese, and Sundanese. They learned various printed kitabs to
maintain the Islamic learning transmission between Mecca and the
Malay-Indonesia archipelago which raised since the seventeenth
century (Azra, 2004). Mukhtar ‘Atarid’s Sundanese kitabs with pegon
scripts represented his response to the need of Sundanese students in
Mecca for learning kitabs amid the increasing business printing in
Egypt supplying kitabs to Mecca in the early twentieth century
(Hurgronje, 2007: 179).

The development of printing technology in Egypt, Mecca, and Turkey
in the nineteenth century rapidly increased printed kitabs for
Indonesian-Malay students. The shorter journey of the pilgrimage by
steamer, the opening of the Suez Canal in 1869, and the shorter stay of
the pilgrims than before made printed kitabs more important than
handwritten manuscripts (Vredenbregt, 1962: 93). Many of the printed
kitabs of Jawi ulamas were later reprinted in Singapore, Bombay, and
Java in line with the development of printing technology in the early
twentieth century. Mukhtar ‘Atarid’s works marked a period of
transition from manuscript to print culture. His works, which were
written in Arabic, Malay, and Sundanese, then spread throughout the
Malay-Indonesia archipelago. Several works of Mukhtar ‘Atarid were
later used as curriculum materials in a number of educational

institutions in Southeast Asia.

The significance of this study is also to demonstrate that Mukhtar
‘Atarid’s works were written to introduce the basic teachings of
traditionalist Sunni (Ahl al-sunnah wa al-jama’ah) to beginners. His
aim was to strengthen the legacy of the traditionalist Sunni orthodox,

especially for the Sundanese people who lived in Mecca. The
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reinforcement of the traditionalist Sunni teachings is important in the
midst of the socio-political changes in the early twentieth century.
Mecca as a holy city was ruled by the Saudi kingdom which adhered to
Salafi/Wahhabi teachings in 1924. The Saudi kingdom succeeded in
controlling the Hijaz area which was previously ruled by the Ottoman
Empire for four centuries (Commins, 2006: 72). The Hijaz under the
Ottoman was inhabited by Muslims from various figh schools, Sufi
orders, and Shi’ites, before being marginalized under the Saudi
kingdom (Ochsenwald, 1984: 42). Mukhtar ‘Atarid’s works were
published amidst the socio-political religious shift in Mecca at that
time to strengthen the legacy of traditionalist Sunni teachings which

were increasingly marginalized.

There was little study focusing on the contribution of the Sundanese
work of Mukhtar ‘Atarid to the Islamic intellectual tradition. Some
studies focused on the works and intellectual networks of Mukhtar
‘Atarid and his contributions to the field of astronomy, the figh debate
on, feels and the response to the issue of Malay-Indonesia Sufism on
martabat tujuh in Mecca (Sunarwoto, 2012; Sya’ban, 2018; Abdul
Rozaq, 2018; Rohmana, 2021). Another study, such as by Sya’ban,
explored the role of Mukhtar ‘Atarid and his Sundanese kitabs in
emerging the position of the Sundanese language in the Middle East
which then inspired his students to write works in Sundanese (Sya’ban,
2021). The study suggests the position of the Sundanese language as
merely a means of responding to the presence of the Sundanese student
in Mecca. It did not clarify that the Sundanese students who wrote
Sundanese kitabs after returning from Mecca was influenced by the
works of Mukhtar ‘Atarid, which might be because there were many
Sundaneses’ works in West Java had been in circulation long before

the twentieth century (Moriyama, 2005). Mukhtar ‘Atarid was not the
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only Sundanese who published Sundanese printed kitabs in Egypt.
Muhy al-Din of Pagelaran Cisalak Purwakarta Karawang (now in
Subang regency), for instance, is another Sundanese ulama who also
wrote Sundanese kitab, Adwa’ al-Siraj fi Tarjamah Hadith al-Mi’raj,
that printed in Egypt in 1930s (Muhy al-Din, 1936).

This study emphasizes the contribution of Mukhtar ‘Atarid to the
teaching of Islamic knowledge for Sundanese students in Mecca,
especially on theology, figh, and sufism. His works emphasize the
strong urge of teachers to guide and facilitate students in learning the
basic teachings of Islam. The teaching was to strengthen the
traditionalist Sunni orthodoxy which was under threat from the

Salafi/Wahhabi teachings in Mecca under the rule of Saudi.

Method

In exploring the works of Mukhtar ‘Atarid to strengthen the teachings
of Sunni orthodoxy in his three Sundanese works: leu Kitab ‘4ga’id,
Kifayat al-Mubtadi in, and Hidayat al-Mubtadi 7, library research with
a socio-intellectual history approach were employed to reveal the
historical context of the orthodoxy of Sunni in Mukhtar ‘Atarid’s
works. The socio-intellectual history is a study of the socio-intellectual
factors that influence the occurrence of historical events in which the
text contributes to the explanation of history. Mukhtar ‘Atarid’s
Sundanese works as the primary data source are believed to have a
significant role in influencing the orthodoxy of Sunni towards the
Sundanese students who studied in Mecca in the early twentieth

century.
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Result and Discussion

Jawr kitabs in the Middle East

Ulamas of the Malay-Indonesia archipelago in Mecca or Jawi have an
important role in maintaining the transmission of Islamic intellectual
knowledge that connects Hijaz and Southeast Asia. This can be seen in
Jawr ulamas who provided Islamic knowledge teaching in Mecca in
the seventeenth century. ‘Abd al-Ra’af ‘Ali al-Jawi al-Fansiri al-
Sinkili (1615-1693) had lived in Mecca for 19 years (1642-1661) and
‘Abd al-Samad al-Palimbani (1704-1789) also lived there; and they
were Jawi teachers in Mecca in the eighteenth century (al-Baytar,
1961: 851). However, although the Jawi ulamas had long lived in
Haramain, their contributions to Islamic learnings tend to decline at the
end of the nineteenth and early twentieth centuries. These two
centuries are the second wave marking the golden age of Jawi ulamas
in Mecca and Medina (Al-Qurtuby, 2020: 114-5). The Jawi ulamas had
an important role in teaching Islamic knowledge at that time. Their
students were not only from Middle Eastern, African, and South Asian
b ut also from Southeast Asia such as Malay, Javanese, Sundanese,
Madurese, Patani (South Thailand), Mindanao (South Philippines), and
others. There are many Malay-Indonesian students who lived in Mecca
in the early twentieth century along with the increasing use of
steamships by pilgrims from the archipelago (Vredenbregt, 1962: 140;
Roff, 1970: 170).

The increasing number of immigrants from the Malay-Indonesia
archipelago known as Jawr community (ashab al-Jawiyyin) has led to
growing demands for kitabs as their Islamic learning materials. The
Jawr ulamas who became great teachers in Haramain then wrote,

translated, and commented on the kitabs to fulfill these students’
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demands. These kitabs later known as the Jawt kitabs or Kitab Kuning
(yellow kitabs) were not only written in Arabic but also in regional
languages of the Malay-Indonesia archipelago with Jawi and pegon
scripts (Sugahara, 2011: 20). Many ethnics of the Jawi community then
influenced the use of various languages in their kitabs such as Malay,
Javanese, Sundanese, and others. Some scholars have compiled a list of
kitabs written by ulama of Jawi used as teaching materials in the
curriculum of al-Azhar University and pesantren (van den Berg, 1886;
van Bruinessen, 1990; Heer, 2012; Midori et al., 2015; Maftuhin,
2018: 11).

Along with the use of printing technology in the Muslim world in the
early twentieth century, the business of printed kitabs increased in the
Middle East and Southeast Asia. The printed kitabs were firstly carried
out in Singapore and Bombay (India) in the mid-twentieth century. At
the same time, Arab traders from the Middle East were involved in the
business of printed kitabs for Southeast Asian Muslims. They
published kitabs for sale in bookstores in the Middle East and also
exported to Java, where Arab traders also opened bookstores. Later in
the twentieth century, these Arab traders also printed their own kitabs
in Java to fulfill the demands of the local community (Sugahara, 2011.:
19). In addition to Istanbul, Singapore, and Bombay, Cairo were one of
the centers for the printing of Jawi kitabs in the Middle East for
Southeast Asian Muslims. The publications initially appeared in
Bilag—Cairo, then also spread to Mecca and Istanbul (Turkey), but
Cairo remained the center of the printed kitabs business. Several
publishers were founded in Cairo in the early twentieth century, such
as Matba’ah Biilag, Mustafa al-Babi al-Halabi, al-Sharq, Hasan al-
Tukhi, al-Azhariyyah, Maktabah al-Wahhabiyyah, and others. There
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were also several publishers of Jawi kitabs in Mecca, such as Matba’ah
al-Taraqqi al-Majidiyyah al-’Uthmaniyyah (Sya’ban, 2020: 319).
Another publisher was also founded in Turkey, such as al-Matba’ah al-
Amiriyyah (Laffan, 2004: 3). Various Arabic and Jawi kitabs from the
Middle East were sent to Singapore and then distributed to the Malay-
Indonesia archipelago (Sugahara, 2011: 25).

Mustafa al-Babi al-Halabl wa Awladuh is one of the most surviving
publishers in Cairo. This publisher was founded by Ahmad al-Halabi
from Halab Syria in 1859. It did not only print kitabs of Middle
Eastern ulamas, but also printed the Jawi kitabs (Anonimous, 1929).
The publication of the Jawi kitabs by al-Halabt was often reproduced
by Indonesian publishers with time gaps from the original year of
publication. The publisher of al-Halabi successfully produced many
Jawi kitabs from the 1930s to the 1950s. This publisher is currently
held by the fourth generation. The al-Halabi bookshop is not as busy as
before. The publisher now only serves kitabs for students of al-Azhar
University (Abaza, 2003; Laffan, 2004: 20; Fathurahman, 2011: 36).
More than 80 Jawi kitabs had been published by this publisher, but
only 55 Jawi kitabs have been traced. Some kitabs were still unknown
(Fathurahman, 2011: 40). The contents of these Jawi kitabs surrounded
the discussion of figh, theology, Qur’anic commentaries, Sufism,
Arabic grammar, hadith, hagiography, and others. Some of the Jawi
kitabs are known to be still in print today. The Jawr kitabs were written
by Jawi ulamas who not only came from Java, but also came from
Sumatra, Kalimantan, Sumbawa, and even Patani (Southern Thailand).
There were a number of Malay-Indonesian ulamas whose works are
most widely published by various publishers in Cairo, such as Nur al-
Din al-Raniri, Muhammad Zain ibn Faqth Jalal al-Din al-’Ashi, Daud

al-Fatani, Muhammad Zain al-Din ibn Muhammad al-Baidawi al-
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Sumbawi, Ahmad Khatib al-Minangkabawi, Nawawi1 al-Bantani, Haji
Hasan Mustafa al-Qariiti, Mahfuzh al-Tarmasi, Muhammad Idris al-
Marbawi, Mukhtar ‘Atarid al-Biighiiri, Muhammad Yasin ibn ‘Isa al-
Fadani, and others (Laffan, 2004: 5; Rohmana, 2015; 2020).

Mukhtar ‘Atarid is one of the ulamas whose works had been published
in Mecca, Cairo, Singapore, Malaysia, and Indonesia. Unfortunately,
his works were not mentioned in a number of Arabic book catalogs in
the Middle East, such as Sarkis (1346/1928) and Brockelmann (2018).
The Malay catalog in Universteitbibliotheek (UB) Leiden includes
only one Malay work of Mukhtar ‘Atarid, Kitab Usil al-Din (Cod. Or.
6559). This is the handwriting of Muhammad Nurdin from the printed
edition (Mecca 1324/1907) dated 1 Muharam 1326/3 February 1908.
This manuscript is kept in the collection of G.H.A. Hazeu. It was
originally written by Mukhtar ‘Atarid in Mecca on 20 Dzulga’idah
1323/16 January 1907 (Iskandar, 1999: 339). Bradell’s catalog (1950)
includes one of Mukhtar ‘Atarid’s Arabic works, Risalah al-Wahbah
al-Zlahiyyah. Meanwhile, Nor bin Ngah (1983) mentions another
Malay work of Mukhtar ‘Atarid, Usil al-Din (Ishak, 1998: 409).

In addition, the catalogs of Heer and Sophia University include a
limited number of Mukhtar ‘Atarid’s works. Heer, for instance, lists
six works of Mukhtar ‘Atarid which were printed in Cairo, Singapore,
and Bandung: ‘Aga’id Ahl al-Sunnah wa al-Jama ah published by al-
Halabi, 1341/1923; Hidayat al-Mubtadi’in ila Sulik Maslak al-
Muttagin published by al-Halabi, Cairo, 1346/1928; Taqrib al-Magsad
and Usul al-Din I'tigad Ahl al-Sunnah wa al-Jama’ah completed on
1323/1905 (the Malay book printed by al-Halabi, Cairo 1340/1922)
and Hukm al-’aql (hamish or marginal notes in the book of Usil al-
Din) (Heer, 2012: 47-8); Kifayat al-Mubtadi'in fi ‘Ibadah Rabb al-
Heritage of Nusantara:
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"Alamin published by al-Halabi in Cairo, Singapore publisher in
September 1894 (?), and Indonesian publisher Shirkah al-Ma’arif i al-
Tab’ wa al-Nashr). Heer quotes this data from Proudfoot under a
somewhat similar, but the dubious title (Proudfoot, 1993: 312).

Meanwhile, the Sophia University catalog lists two works of Mukhtar
‘Atarid, ‘Aga’id ahl al-sunnah wa al-jama’ah (Sundanese) and Tagrib
al-magsad (Arabic) (Midori et al., 2015: 93, 253). In addition, the
catalog of the publisher Dar Thya ‘al-Kutub belonging to’ Is4 al-Babi
al-Halabi wa Shuraka’uh mentions one of Mukhtar ‘Atarid’s works in
Malay, Usial al-Din [I’tigad Ahl al-Sunnah wa al-Jama’ah
(Anonymous, 1929: 20). Some of Mukhtar ‘Atarid’s works in Malay
and Sundanese are also mentioned in the list of kitabs published by
Matba’ah al-Taraqqi al-Majidiyyah al-’Uthmaniyyah bi Makkah al-
Mukarramah, such as al-Sawa’iq al-Muhrigah [i al-Awham al-
Kadhibah fi Bayan Hall al-Baylit wa al-Radd ‘ald man Harramabh;
Usiil al-Din; al-Durr al-Munif fi Sharh al-Ward al-Latif, Hidayah al-
Za’irin wa Ghayah al-Ma’mil fi Ziyarah al-Rasul and Mandasik al-
Hajj. This list of kitabs is inserted in the appendix of Mukhtar
‘Atarid’s work, Al-Wahbah al-llahiyyah fi Bayan Isqat ma’ ala al-
Mayyit min al-Hugiiqg wa al-Siyam wa al-Salah (1330/1911.: 8).

There are some reasons hy Mukhtar ‘Atarid’s works were rarely
mentioned in Arabic catalogues. It may be related to the limited
distribution of his works among Jawi community in Mecca who used
regional languages such as Malay and Sundanese. In addition, some of
his works are foundational kitabs in theology, figh, and Sufism for
beginner students (mubtadi’) that may not be relevant for senior
ulamas. They generally preferred to write their own works to learn

their students. Although Mukhtar ‘Atarid’s works are not mentioned in
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the Arabic catalogs in the Middle East, as will be explained, his name
is mentioned in many Arabic biography’s books. He is known as one
of the Malay-Indonesia archipelago ulamas who taught in Mecca in the
early twentieth century. Mukhtar ‘Atarid’s works were used as
teaching materials for Jawr students who studying in Mecca.

Mukhtar ‘Atarid’s earliest works were printed in Mecca was Tagrib al-
Magsad, a kitab of astronomy written in 1308/1890. One of its copies
on European paper which was found in Serang—Banten becomes a
collection of the Ministry of Religious Affairs with the code
LKK_BANTEN2016_KHDO039 (https://lektur.kemenag.go.id). This
collection may be a copy of the Mecca manuscript. This work was later
printed both in Mecca by al-Miriyyah in 1331 and Egypt by Mustafa
al-Babi al-Halabl wa Awladuh in 13471936. Taqrib al-Magsad was
also reprinted by Indonesian publisher, Toko Kitab Utama Surabaya
(Midori et al., 2015: 253). Through this work, Mukhtar ‘Atarid is
known as one of the Malay-Indonesia ulamas who have astronomical
expertise (Butar-butar, 2017: 75; 2018: 96). Several of his works are
still being reprinted in Cairo and Indonesia until now. One of Mukhtar
‘Atarid’s works on the polemic of legal issues on eels (belut) was
recently published in Bahasa Indonesia (Mukhtar ‘Atharid, 2017). His
work on theology was also become one of the learning materials in the
curriculum of pesantren in Kelantan and Singapore in the early
twentieth century (Buang, 2008: 351). This shows that many readers in
the Middle East and Southeast Asia have used Mukhtar ‘Atarid’s

works as reading and teaching materials in their respective countries.

From the abovementioned details, it can be shown that Indonesian
ulamas have contributed to the production of Islamic books in Cairo

since the nineteenth century. They wrote, translated, and commentary
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the Arabic kitabs that had been circulating before, especially to fill the
demands of the Jawi community who studied in Haramain, Cairo, and
Southeast Asia. The kitabs used not only Arabic but also Malay,
Javanese, and Sundanese with Jawi and pegon scripts. This is a
significant role of Jawi ulamas in the transmission of Islamic
intellectual in the Middle East that is strongly connected to the
Southeast Asia (Nor bin Ngah, 1983: vii). This present paper examines
the three Sundanese printed kitabs in Egypt by Mukhtar ‘Atarid in
highlighting the important role in the transmission of Islamic learning
and the strengthening of Sunni traditionalist orthodoxy in the Malay-

Indonesia archipelago.

Mukhtar ‘Atarid in Arabic Book of Biographies

Mukhtar ‘Atarid was known as one of the sawr ulamas who became a
teacher in Mecca. His role gained recognition among ulamas in the
Middle East. He was one of the Jawi ulamas who witnessed a political
shift in Hijaz, from the Arab revolution in 1916 which pulled down the
rule of the Ottoman to the emergence of the Hashimite Kingdom and
then conquered by the Saudi Kingdom in 1924. Mukhtar ‘Atarid’s
position as one of the Jawr ulamas in Mecca was mentioned in several
Arabic books of biographies that recorded his name. It is no less than
seven Arabic biographies such as A’lam al-Makkiyin, Tashnif al-
Asma’, Nathr al-Jawahir wa al-Durar, Mu’jam al-Ma ajim, Siyar wa
Tarajim, Faid al-Mulk. al-Wahhab al-Muta’alt and Buligh al-Amani.
This shows his reputation as one of the teachers in Mecca in the early
twentieth century. The following description will give a glimpse of

Mukhtar ‘Atarid which refers to these Arabic books of biographies.

Mukhtar ‘Atarid’s full name is al-Shaykh Muhammad Mukhtar bin

‘Atarid al-Bughtir1 al-Jaw1 who is also known as al-Bataw1 al-Makki
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al-Shafi’1 (al-Mu’allimi, 2000: 273). The titles of al-Bughiiri, al-Jawr,
al-Batawr and, al-Makki are based on Mukhtar ‘Atarid’s birthplaces in
Bogor, West Java (al-Bughiri) of the Malay-Indonesian archipelago
(al-Jawi). He also ever lived in Betawi or Batavia (al-Batawi), then
settled in Mecca (al-Makki). His nickname is Aba al-As’ad. He was
given the titles al-’allamah (learned), al-’arif billah (wise man), al-
fagth (Islamic jurisprudence expert) and al-muhaddith (hadith expert),
al-falaki (astronomer) (al-Santsi, n.d.: 56). His father’s name is
‘Atarid (‘Utarid, mercury?) whose real name is Raden Natanagara.
Mukhtar ‘Atarid mentioned his father’s real name in several of his
Sundanese works. He called himself Raden Haji Muhammad Mukhtar
bin Raden Natanagara (Mukhtar, 1954: 1). His father was the son of
Raden Adipati Wiratanudatar VI, Regent of Cianjur (1776?-1813)
known as Dalem Enoch (Lubis, 1998: 152). This shows that Mukhtar

‘Atarid was born into a respected native elite family in West Java.

Mukhtar ‘Atarid was born in Bogor on 14 Sha’ban 1278/13 February
1862. He studied basic knowledge of Islam from his father and was
taught by Sayyid ‘Uthman (1822-1913), the mufti of Batavia in 1882.
Sayyid ‘Uthman was known as an Arab Hadrami who worked as a
Dutch advisor on Arab affairs and wrote a number of polemical works
in Arabic and Malay on Sufi orders and figh issues. Many of Sayyid
‘Uthman’s works were later translated into Sundanese by Raden Haji
Azhari from Bandung (Kaptein, 2014: 219). Sayyid ‘Uthman then
influenced Mukhtar’ Atarid. He would later write polemical works in
Mecca such as al-Sawa'iq al-Muhrigah which refuted eel prohibition.
He also published some Sundanese works on the basic teachings of
Islam that were printed in Egypt and Mecca. These Sundanese works

may be influenced by Sayyid ‘Uthman’s previous works in Sundanese
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that were published in Batavia. This can be seen in Mukhtar ‘Atarid’s
practical works, Mandasik al-Hajj (1330/1911) which has a similar
focus to Sayyid ‘Uthman’s Sundanese book, Kitab Manasik Haji jeung
‘Umrah (1292/1875). Therefore, it is not appropriate to call Mukhtar
‘Atarid as the pioneer of Sundanese pegon kitabs who began the

writing of Sundanese kitabs in West Java.

Mukhtar’ Atarid then went on a pilgrimage and settled in Mecca from
1903 until his death in 1930 (al-Mar’ashli, 2002: 395). He spent his
time in teaching and learning activities in Mecca for thirty years. He
studied Islamic knowledge from Meccan ulamas such as Sayyid Aba
Bakar bin Muhammad Shatd, Muhammad Sa’id Babasil, Sayyid
Husain bin Muhammad al-Habshi, and Shaykh Muhammad bin
Sulaiman Hasbullah al-Makki. He was also taught by Sayyid ‘Umar
bin Muhammad Shata, Muhammad bin’ Abd al-Kabir al-Kattani, al-
Sayyid Muhammad bin Ja’far al-Kattani, ‘Abd al-Hayy al-Kattani,
Shaykh Mustafa’ Afifi, Shaykh Muhammad bin Ahmad al-Minshawr,
Sayyid ‘Abdullah bin Muhammad Salih al-Zawawi, Sayyid’ Abdul
Karim al-Naji al-Darbandi, Shaykh ‘Abdurrahman al-Shirbini and
many others (al-Falimbani, 1988: 40). According to ‘Abd al-Sattar al-
Dahlawi, one of his students, there are other Mukhtar’ Atarid’s
teachers in Medina such as al-Sayyid Amin Ridwan (d. 1358) (al-
Hindi, 2009: 1646). In addition, he also studied with several Malay-
Indonesian ulamas, both in Java and Mecca, such as Shaykh
Muhammad Zain al-Din bin Badawi al-Sumbawani, Shaykh ‘Abd al-
Karim al-Sambasi, Ahmad bin ‘Abd al-Latif al-Minankabawi, ‘Abd al-
Hamid bin Muhammad ‘Alt Kudus and ‘Umar bin Salih al-Samarani

(1820-1903) or Kiai Saleh Darat (al-Falimbani, 1988: 40).
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It can be said that Mukhtar ‘Atarid received transmissions (ijaza) of
Islamic knowledge from these ulamas. He then studied a lot of hadith
science and produced several kitabs on hadith. Mukhtar ‘Atarid had
enthusiasm in his studies until he became an expert of hadith at the
Masjid al-Haram. His teachers know him very well. One of Mukhtar
‘Atarid’s teachers in Medina, al-Sayyid Amin Ridwan, for instance,
commented that he was a pious person, good, credible, and prominent.
It is a compliment that shows recognition of the credibility of Mukhtar
‘Atarid (al-Shafi’1, 1434 H: 590; al-Mar’ashli, 2006: 1476).

Mukhtar ‘Atarid then taught at one of the classes (halagah) at the
Haram or Masjid al-Haram, Haswah Bab al-Nabi (Hasan Shu’aib,
1428 H: 134, 353, 362). His class was attended by 400s students
consisting of young students, and it was held after the ‘Isha’ prayer. He
also taught instrumental sciences (‘ilm alat) and Arabic literature
(balaghah), then learned al-Ghazali’s lhya ‘Ulim a-Din after ‘Asr
prayer and taught astronomy on Tuesdays (Dahis, 2006: 387, 410). It
was reported that Mukhtar ‘Atarid was among the eight Jawi ulamas
who taught in the Haram in 1910 and received payment from the
Meccan sharif. He was one of the key figures who led the Jawi
community in Mecca (Laffan, 2003: 175). The last great mufti of
Mecca under the Ottoman ruler—when Mukhtar ‘Atarid lived in
Mecca—was Shaykh Ahmad bin Zaini Dahlan (1816-1886). This last
Ottoman Shaykh in Mecca was then replaced by the mufti of the
Salafi/Wahhabi, Muhammad bin Ibrahim. Mukhtar ‘Atarid lived when
Mecca was under the rule of the Ottoman, from Abdul Hamid Il (1976-
1909) to Mehmed V (1909-1918), to Mehmed VI (1918-1924). Sharif
as the ruler of Mecca at that time was ‘Aun al-Rafiq (1882-1905);
‘Abdullah Pasha (1905-1908); and Sharif Husain bin ‘Al (1908-1924).
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The latter Sharif was rebelled in 1916 by the Hasyimiyyah Kingdom
and then being conquered by the Saudi Kingdom in 1924 under King
‘Abdul ‘Aziz bin Sa’ud (1875-1953) (Dahlan, 1993: 93).

Mukhtar ‘Atarid did not only teach in the Haram but also made his
home a place to learn Arabic, Sufism, and astronomy in the morning
and evening. He held an assembly for dhikr with a banquet on Friday
nights which was attended by many people. Mukhtar ‘Atarid lived in
the al-Qushashiyyah district in the valley of Jabal Abi Qubaish in
Mecca (al-Falimbani, 1988: 39). He was known as a man with good
manners, worshiped a lot, read invocation (salawat), gave alms to his
students, and motivated them. He was also known to be cheerful, so his
laugh can be heard. He used to wear black robes and a white head
covering. His body was muscly somewhat blackish (al-Shafi’i, 1434 H:
589; al-Mar’ashli, 2006: 1476).

Mukhtar ‘Atarid’s students were not only from Saudi Arabia, Africa
and South Asia, but also from Malay-Indonesia archipelago such as
Shaykh Sulaiman of Sumedang (d. 1349), Ahmad Nahrawi of
Banyumas, ‘Abdussalam bin Husni of Batavia, Ahmad al-Dimyati bin’
Abdullah al-Turmusi, Kiai Hasyim Asy’ari, Mansir bin ‘Abdurrahman
of Bogor, Muhammad bin Nah, Muhammad Zain Batubara,
Muhammad’ Isa and his son, Muhammad Yasin al-Fadani, Daad al-
Falimbani, Sayyid Muhsin bin ‘Alwani bin Yasuf al-Madarisi, ‘Abd
al-Sattar al-Dahlawi al-Hindi, Sayyid’ Alawi bin ‘Abbas al-Maliki,
Muhammad Ahyad bin Idris of Bogor and many others (al-Mu’allimi,
2000: 274; al-Shafi’i, 1434 H: 591; ‘Abd al-Jabbar, 1982: 245). The
latter name then replaced Mukhtar ‘Atarid’s position in giving
teachings in Mecca. Mukhtar ‘Atarid was then reportedly recorded as a

member of Sarekat Islam (SI) in Mecca through the head of the Sl
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Cianjur, Raden Aom Abdul Malik, who came to Mecca (al-Hindfi,
2009: 1645-6). Mukhtar ‘Atarid died on 17 Rajab 1349 and was buried
in Ma’lah near the tomb of Ibn Hajar (Wieringa, 2008: 637).

Mukhtar ‘Atarid wrote several works in Arabic, Malay and Sundanese.
His Arabic kitabs are al-Sawa’iq al-Muhrigah li al-Awham al-
Kadhibah fi Bayan Hall al-Baylat wa al-Radd ‘ald man Harramah
(1329/1910); Ittihaf al-Saddah al-Muhaddithin bi Musalsalat al-
Ahadith al-Arba’in (1345); Taqrib al-Magsad fi al-’Amal bi al-Rubt
‘al-Mujayyab, al-Mawarid fi Shuytkh ibn ‘Atarid that printed in
Mecca (1331) and Egypt (1347); and Thabat Jam’ al-Shawarid min
Marwiyyat ibn” Atarid. He also wrote the kitab of Khutbah al-Jum‘ah.

In addition to Arabic kitabs, Mukhtar ‘Atarid also wrote Malay kitabs
such as Inilah Kitab Usil al-Din I’tigad Ahl al-Sunnah wa al-Jama’ah
which was printed in Mecca (1330/1911) and Egypt (1340/1921);
Hukm al-"agl (hamish or marginal notes in the kitab of Usal al-Din);
al-Durr al-Munif fi Sharh al-Wird al-Latif (1330); Mukhtasar Kitab al-
Durr al-Munif fi Sharh al-Wird al-Latif (printed in Mecca 1330, 1352
and Egypt in 1345); and Al-Wahbah al-Ilahiyyah fi Bayan Isqat ma
‘ala al-Mayyit min al-Huqtq wa al-Siyam wa al-Salah (printed in
Mecca 1330/1911). In addition to Malay works, he also wrote
Sundanese works in a lithograph published in Mecca by Matba’ah al-
Taraqqi al-Majidiyyah al-’Uthmaniyyah bi Makkah al-Mukarramabh,
such as Hidayat al-Za’irin wa Ghayah al-Ma’mul fi Ziyarah al-Rasil
(1330/1911) and Manasik al-Hajj (1330/1911) (Mukhtar, 1911: 8); and
three printed kitabs in Egypt by the publisher Mustafa al-Babi al-
Halabl wa Awladuh, such as Ieu Kitab ‘Aqa’id Ahl al-Sunnah wa al-
Jama’ah (1341/1922); Kifayat al-Mubtadi’in (1341/1922); and Hidayat
al-Mubtadi’in (1346/1927). Kifayat al-Mubtadi’in was also then
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published in Bandung by Shirkah al-Ma’arif li al-Tab’ wa al-Nashr. In
addition, Mukhtar ‘Atarid was reported to make a map of the earth
which was printed by the al-Majidiyyah printing house in 1911-1912.
He drew the map based on the image of the globe by Shaykh Isma’il
‘Alf in the kitab al-Nukhbah al-Azhariyyah fi Makkah al-Musharrafah.
The image of the globe was painted by Sa’id al-Salahi al-Shami who
was assisted by Husain al-Jawi. The map is currently stored in the
collection of C. Snouck Hurgronje, OHS Cod .Or. 18,097 (Hidayat &
Chambert-Loir, 2013: 505-9).

Three Sundanese printed kitabs in Egypt

There are only five Sundanese works of Mukhtar ‘Atarid that were
printed in the Middle East. Two works were printed in Mecca and
three works were printed in Egypt. This study will focus on the three
printed kitabs published by Mustafa al-Babi al-Halabl wa Awladuh in
Egypt: Ieu Kitab ‘Aga’id Ahl al-Sunnah wa al-Jama’ah (This is the
doctrine of Sunni theology) (1341/1922), Kifayat al-Mubtadi’in
(Provisions adequate of beginners) (1341/1922) and Hidayat al-
Mubtadi’in  (Guidance of beginners) (1346/1927). Other two
Sundanese printed kitabs in Mecca published by al-Majma’ah al-
Taraqqi al-Majidiyyah al-’Uthmaniyyah bi Makkah al-Mushrifah al-
Mahmiyyah entitle Hidayat al-Za’irin (Guidance of visitors)
(1330/1911) and Manasik al-Hajj (Manual of hajj) (1330/1911). The
last two kitabs are not discussed here due to the limited access to the
kitabs. The following sections will discuss three Sundanese kitabs of
Mukhtar ‘Atarid that were printed in Egypt written in informal

Sundanese words (loma) with the pegon script.
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1. Ieu Kitab ‘Aqa’id Ahl al-Sunnah wa al-Jama’ah

This kitab was originally written in Malay entitled Inilah Kitab Usiil
al-Din I'tigad Ahl al-Sunnah wa al-Jamaah (this is a book of Islamic
theology of traditionalist Sunni). It is a kitab of Sunni theology
doctrine (uszl al-dmn). It has been printed in Mecca (1324/1907), Egypt
(1340/1921), and Singapore (Nor bin Ngah, 1983: 21). Mukhtar ‘Atarid
then translated the kizab into Sundanese entitled leu Kitab ‘Aga’id Ahl
al-Sunnah wa al-Jama’ah published by Mustafa al-Babi al-Halabi wa
Awladuh bi Misr in 1341/1922. He uses informal Sundanese words
although sometimes adopting Malay words such as Tuhan (God), api
naraka (hell), mana siapa (who), kekal (eternal), perangai (behavior),

and others.

Mukhtar ‘Atarid’s leu Kitab ‘Aqa’id discusses the unity of Allah
(tawhid) in the form of three attributes, consist of obligatory (wdajib),
impossible (mustahil), and permissible (ja’iz) attributes. He also
outlines these three attributes of the Prophet Muhammad. He then
elaborates both obligatory and impossible attributes into thirteen
obligatory attributes with its opposites: 1) wujid (being), its opposite is
non-existent (euweuh); 2) gidam (tiheula, formerly), impossible to be
preceded by nothing; 3) baga’ (eternal), impossible to break; 4)
mukhalafah li al-hawadith (Allah is different from new creatures), it is
impossible to be the same with His creatures; 5) giyamuh binafsih
(standing alone), impossible to depend on others; 6) wahdaniyyah (His
essence, attributes and actions are one), impossible to be several
things; 7) qudrah (God has the power to create and abolish anything),
the powerless of God is impossible; 8) iradah (God has the will of
determining what is possible); 9) ‘ilm (God’s knows is being

obligatory), impossible not to know; 10) hayah (God lives without
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soul), impossible to die or live with soul; 11) sama’ (God hears
everything that exists without ears), impossible to be deaf or hear with
the ear; 12) basar (God sees everything that exists without eyes),
impossible to be blind or see with the eye; 13) kalam (God do not says
through sounds and letters), impossible to dumb or speak through

sound or letters.

Meanwhile, there is only one attribute that is permissible (wenang,
ja’iz) for Allah, namely to create what is possible and to disappear
what is possible. Furthermore, Mukhtar ‘Atarid explains that there are
four obligatory and impossible attributes for the Prophet, namely
siddig (true), impossible to lie; tabligh (conveying), impossible to hide;
amanah (guarded against the prohibited acts of haram and makrih,
impossible to betray); and fatanah (smart), impossible to be stupid.
Meanwhile, the permissible attribute of the Prophet is ‘arad
bashariyyah (human nature), such as eating, drinking, and others
(Mukhtar, 1341 H: 1-8).

In the last section, Mukhtar ‘Atarid explains the belief in the unseen
matters in the afterlife and before the Day of Judgment; the body shape
of the prophet and his successors; the order of the noblest of people
from the Prophet Muhammad, other prophets, angels, the successors
and his wives; the infallibility of the prophets and the just of his
successors; the belief in the four imams of the figh schools; the
theology of al-Ash’ar and al-Mataridr; the true of Sufi order of Abt
al-Qasim Junayd al-Baghdadi. He then mentions the names of Prophet
Muhammad’s children and wives; twenty-five prophets in the Qur’an;
the scriptures; ten angels and their duties and he closes his statement

that all those who have been mentioned are the true beliefs of Sunni or
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Ahl al-sunnah wa al-jama’ah who are not deviant and heresy
(Mukhtar, 1341 H: 8-13).

There are also Malay taqriz (endorsement) on the last page from
‘Abdullah ‘Abd al-Samad al-Jawi, publisher advertisements, and a list
of kitabs published by Mustafa al-Babi al-Halabi wa Awladuh bi Misr.
‘Abdullah’ Abd al-Samad states that “Mukhtar ‘Atarid’s ‘Aqa’id ahl
al-sunnah wa al-jama’ah has finished compiling the obligatory matters
for all ‘ibad (servants) and conveying them about it to the mercy of dhi
al-fadl wa al-imdad (owner of virtue) by al-’alim (the pious), al-
’allamah (knowledgeable), al-habr (broadness), al-fahhamah (very
understanding), al-’arif (wise), bi maulah al-bari Raden Haji
Muhammad Mukhtar bin Raden Natanagara, who lived in Bogor
Betawi...” (Mukhtar, 1341 H: 14).

2. Kifayat al-Mubtadi’in fi ‘Ibadah Rabb al-’Alamin

This kitab explains three basic pieces of knowledge of Islam: theology
(ustl al-din), figh, and Sufism. Mukhtar ‘Atarid explains that he wrote
Kifayat al-Mubtadiin by translating some works of Abi Zakaria al-
Nawawi (1233-1277), one of the thirteenth-century ulamas, such as Al-
Magqasid al-Nawawiyyahi and Fath al-Qarib sharh al-Taqrib. These al-
Nawaw1’s works show that Kooria calls a long durée of the continuity
of the Islamic scholarly tradition that stretches along with the Indian
and Mediterranean Oceans for centuries (Kooria, 2016). In addition,
Mukhtar ‘Atarid also uses the works of Abii Hamid al-Ghazalt (1058-
1111), well-known Sunni ulama, such as Bidayah al-Hidayat, al-
Arba’tn fi Usill al-Din, and Minh3j al-’Abidin. He also uses the work
of the famous figh ulama, Ibn Hajar al-Haitami (1503-1566), al-

Zawajir ‘an Iqtiraf al-Kaba’ir. Mukhtar ‘Atarid uses the familiar
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language (loma) in Sundanese with a mixture of several Malay words
such as dicela (called down), karana (because), tatapi (however), baik
sangka (good suspicion) and others.

The theological issues (ustl al-din) in this kitab are similar to Mukhtar
‘Atarid’s Teu Kitab ‘Aqa’id. He includes the learning of the gnosis of
Allah including the twenty attributes, namely: thirteen obligatory
attributes, four obligatory attributes for the prophet, and so on. Mukhtar
‘Atarid also discusses the five pillars of Islam, six pillars of Islamic
faith, ninety things of destroying faith, five laws of sharia, sources of
Islamic law, and various kinds of good and despicable heresies (bid’a)
for both unpretentious people (zuhud) and others, and finally explains
the heresy of Mu’tazila school, philosophers and people who practice
the doctrine of seven grades (martabat tujuh) in the land of Java, Sunda
and Malay (Mukhtar, 1374 H: 1-35).

Later, Mukhtar ‘Atarid explains the subject of figh in several chapters
such as the taharah (cleanse after defilement), wudd’ (ritual ablution
before prayers), tayammum (ritually purify with sand in absence of
water), menstruation and nifas (the 40-day confinement period after
childbirth), obligatory prayers performed five times daily,
congregational prayer on Friday, prayers of idul-fitri and idul-adha,
eclipse prayers, istisqa’ prayers, the management of the corpse, alms-
giving (zakat), fasting, hajj and ‘umrah. He explains briefly with no
textual explanation from the Qur’an and hadiths considering that the
readers of his kitab are beginner students who are learning the basics of
Islam (Mukhtar, 1374 H: 35-83).

The last chapter is Sufism that consists of explanations of shari’ah,
Sufi orders (tarigah) and the inner aspects of Islam (hagigah), the

definition of Sufism, the pillars of Sufi orders, social interactions of
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Sufi order experts, Sufi healing of heart, Islamic piety, various
prohibitions and preventions for the eyes, ears, tongue, stomach,
genitals, hands and feet, and 19 prohibitions of immorality for the heart
(Mukhtar, 1374 H: 83-110). This chapter is then closed with the
Islamic ethics (adab) issue consisting of Muslim manners when
praying to Allah, manners for people who are learning the Qur’an,
manners for children to their parents, manners for the wife to her
husband, manners for those who have wife, manners for lay people
who unknown, the requirements for people who can be friends and

manners to people who already know (Mukhtar, 1374 H: 110-24).

The final page of Kifayat al-Mubtadi 7n includes Arabic and Malay
endorsements or taqriz from Muhammad Salih bin al-Hajj Muhammad
Rayani of Banten who supports this kitab. There is also the table of
content of the kitab. Muhammad Salih states that this kitab contains the
obligations of Muslims that could bring them to the grace of God.
Mukhtar ‘Atarid compiles three disciplines which are a summary of the
selected shari’a, namely the tauhid, figh and Sufism to achieve
happiness in the world and the hereafter (Mukhtar, 1374 H: 125).

3. Hidayat al-Mubtadi’m ila Sulizk Maslak al-Muttagm

This kitab mostly describes Sufism issue as mentioned in its title and is
divided into several chapters (fasl). He explains some efforts to protect
the seven limbs of the body from immorality: the eyes, ears, tongue,
stomach, genitals, hands and feet. He also describes ten efforts to keep
the heart from immorality quoted from al-Ghazali’s al-Arba’in fi Ustl
al-Din: save food, speech, manage anger, jealousy, stinginess, lust
love, worldly love, arrogant, and jealously proud (Mukhtar, 1346 H: 8-

22); He finally describes ten things relating to inner obedience of the
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heart also quoted from al-Ghazali’s works: fear (khawf), asceticism,
patience, gratitude, sincerity, resignation, love, joy and remembering to
die (Mukhtar, 1346 H: 22-39).

The last chapter explains the Islamic manners (adab) as in Kifayat al-
Mubtadi’tn, such as friendly manners, manners of pious people,
manners of Muslims who are learning learning the Qur’an, manners of
children to their parents, manners of father to teach his children,
manners of wife to her husband, manners of husband to his wife,
manners of sexual intercourse (jima’), social interaction manners,
requirements for friends, manners of friends, and manners to people
who already known (Mukhtar, 1346 H: 39-58).

There are also two Malay endorsements (taqriz) on the last page of
Hidayar al-Mubtadi’in. These endorsements were given by two
Malaysian ulamas: Shaykh ‘Abdullah Ibrahim al-Kedahi and Shaykh
Ahmad Sa’ad Penang. However, both endorsements incorrectly
mention the title of the kitab, ‘Aga’id ahl al-sunnah wa al-jama’ah,
whereas it should be Kifayat al-Mubtadi’in. These two Malaysian
ulamas describe that this book ‘Aga’id ahl al-sunnah wa al-jama’ah
was written by al-ustadh, al-’alim, al-fadil, al-muladh al-kamil Raden
al-Hajj Muhammad Mukhtar bin Raden Natanagara Java Bogor, may
God reward and accept his broad knowledge. This kitab is important
for every beginner level (mubtadi) of students to obtain Islamic
knowledge, improve their faith and get forgiveness from God
(Mukhtar, 1346 H: 58).

Islamic handbooks for beginner students

Based on the content and language, three printed Sundanese kitabs

written by Mukhtar ‘Atarid were prepared as learning materials for
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beginner students from West Java who were studying in Mecca. There
were foundational institutions in Mecca until the early twentieth
century (kuttab, katatib) that taught non-Arabic languages such as
Indian, Jawr, and others (Dahis, 2006: 286). Snouck Hurgronje’s
famous work, Mekka, describes how the Jawi community and their
children spoke local Indonesian languages such as Malay, Sundanese,
Javanese (mriki), and others. They did not only use these languages for

learning, but also for trading activities (Hurgronje, 2007: 246, 284).

Mukhtar ‘Atarid’ Sundanese kitabs were intended as a handbook for
Sundanese students at the basic educational institutions in Mecca.
Therefore, its language tends to be simple and the content is very short
and practical. Students who read his kitabs were commonly beginner
students in Mecca. These three kitabs use pegon script making it easy
for Sundanese readers. The kitabs were not commentary (sharh), super
commentary (hashiya), or marginal notes (kamish). Instead, these
works were a compilation of various other kitabs by classical Sunni

ulamas such as al-Ghazali, al-Nawawi, and Ibn Hajar al-Haitami.

Mukhtar ‘Atarid’s kitabs may be motivated by two things. First, the
practical needs of teaching and learning for beginner students in
Mecca. Second, by his past learning experience with his respective
teacher, Sayyid ‘Uthman in Batavia. Sayyid ‘Uthman is a Hadrami
ulama who wrote many practical works in Arabic, Malay, and
Sundanese as a guide of worship for Muslims in the Malay-Indonesia
world (Kaptein, 2014: 219). Mukhtar ‘Atarid states the purpose of

composing his kitabs in the introduction.
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Table 1. Mukhtar ‘Atarid’s purpose of composing kitabs

leu Kitab
‘Aga’id  Ahl
al-Sunnah wa
al-Jama’ah
(Mukhtar,
1341 H: 2)

e S (KpesS de 5€ GaL ol (an)
A Jile 5 oala YolulS Caly oYoi
8IS iy 55 Aim 4l (S 255
Gl 1S Jinien 55 Fhm 4lSu o s

ol ) 1S fy g dim S

Translation

(wa ba’d) thereby, then know by you, it is obligatory
for everyone who is mature to know all the obligatory
attribute, impossible attribute and permissible
attribute for Allah.

Kifayat al-
Mubtadi’in fr
‘Ibadah Rabb
al-’Alamin
(Mukhtar,
1374 H: 1, 3)

Wi (Cpelladl )y ale A il 4S)
3L Gl ) a8 VeSS Gl
s 4plSu 1S (e (8 gl ale SN U e
4 e aS ol gl Je ma Cilka
i ple Sl
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Translation

(Kifayat al-Mubtadi’in fi ‘ibadah rabb al-’ dalam in)
means the adequacy of all those who are just learning
in the way of worshiping God. There are three
knowledge which is fard ‘ayn for all who are mature:
theology (ustl al-din), Islamic law (figh), mysticism
(tasawwuf). Every type of knowledge was discussed
easy matter briefly, because it would be studied by
people who are just learning. | called this kitab with
Kifayat al-Mubtadi’in fi ‘lbadah Rabb al-’ Alamin.

Hidayar  al-
Mubtadi’m ila
Sulak Maslak
al-Muttagin
(Mukhtar,

Yo e 58 G& ) (au W)
S Gyl Ab Jile gLl
cAaze 4ulSu Ul anlSu (S 2

YoulS aag
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1346 H: 2)

Translation (amma ba’d) thereby, then it is obligatory for every
person who is mature to guard the body from all
immorality.

Mukhtar ‘Atarid states in the above introduction that his kitabs were
compiled for mature people to gain knowledge of the absolute
attributes of Allah. The mature age refers to the period when an adult
person is around fifteen years old and can distinguish good from the
bad. This mature age is marked by intercourse dreams for men and
menstruation for women. It marks the start of the due of merits and
sins of the religious obligations (zakiif). In other words, Mukhtar
‘Atarid’s kitabs are a guide for people who began learning Islam in

Mecca.

One of the practical characteristics of Mukhtar ‘Atarid’s kitabs can be
seen in his explanation. He did not compile his kitabs in the form of
commentary (sharh), super commentary (hashiyah), or marginal note
(hamish) as commonly practiced by other scholars. These explanation
methods are usually used for advanced students who have excellent
knowledge of Arabic. Three Sundanese kitabs of Mukhtar ‘Atarid are
aimed at teaching the basics of Islamic scholarship to beginner students
relating to the theology (usil al-din), figh, and Sufism. These kitabs use
references from several well-known kitabs of Sunni ulamas such as al-
Ghazali, al-Nawawi, and Ibn Hajar al-Haitami. Mukhtar ‘Atarid
attempted to teach the doctrine of Sunni orthodoxy to the Sundanese
students who studied in Mecca. Therefore, the following section
describes the contribution of Mukhtar ‘Atarid in strengthening Sunni
orthodoxy through his Sundanese kitabs. His contribution cannot be

separated from the socio-religious challenges in Haramain along with
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the adoption of Salafi/\WWahhabi teachings as the official teaching of the

Saudi government.

Strengthening the orthodoxy of traditionalist Sunni

The Sunni school or ahl al-Sunnah wa al-jama’ah that makes up the
majority in Islamic world today adheres to three main teachings:
Ash’ariya and Mataridiya theology, four schools of the Islamic
jurisprudence (Shafi’iya, Hanafiya, Malikiya, and Hanbaliya) and
Sufism of al-Ghazali and Junayd al-Baghdadi. The doctrine of Sunni
school orthodoxy is different from those of minority groups in Islam
who are considered politically heterodox and deviant, such as
Khawarij, Shia, Jabariya, Qadariya, Mu’tazila, Muslim philosophers,
heterodox Sufism, Ahmadiyyah, and others. The acceptance of Sunni
teachings by the Muslim majority is based on the views that these three
pillars of Sunni teachings successfully integrated various differences

and beliefs in a moderate position among the various schools.

Mukhtar ‘Atarid, for instance, affirms his attitude as a Muslim Sunni in
his Kifayat al-Mubtadi’in fI" Ibadah Rabb al-’Alamin towards the
Mu’tazila and Muslim philosophers who have different theological
teachings. He stated (Mukhtar, 1374 H: 32-3):
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(3) third, bid’a mazhmiima (the despicable heresy) which can be
practiced by all people. This is a disapprove of the Qur’an, hadith,
consensus and analogy. Mu’tazila’s teaching, for instance, negates the
meaningful attributes of God and establishes a rule that denies the
power (qudra) of God and establishes God’s condition as gadiran (who
only predestines). Mu’tazila also mentions that it is obligatory for God
to make good things for His servants. However, this Mu’tazila’s heresy
did not make infidel (kufr), it only made them godless (fasiq).
Meanwhile, the heresy of philosophers’ state that nature is gadim
(eternal). They refuse the resurrection of all death bodies on the Day of
Resurrection, etc.

Mukhtar “Atarid’s explanation shows his support for Sunni
traditionalist orthodoxy. He considered the beliefs of the Mu’tazila
group to be a despicable heresy, although it did not make them infidel
(kufr). To Mukhtar ‘Atarid, Mu’tazila followers rejected the attributes
of God and His power. They believe that God is only predestined. On
the other hand, humans are believed to have full power and free will
over themselves (Martin, Woodward, and Atmaja, 1997: 10, 27). In
addition, Mukhtar ‘Atarid is also considered a despicable heresy
against philosophers who believe that worldly life is eternal and deny
physical resurrection on the Day of Resurrection. In the study of
Islamic philosophy, this kind of belief was believed by Muslim
philosophers who were then heavily criticized by al-Ghazali in his
Tahafut al-Falasifah (philosophical ambiguity) (De Boer, 1903: 159).
Mukhtar ‘Atarid agreed with al-Ghazali’s viewpoints.

Therefore, Mukhtar’ Atarid affirms his stance to strengthen Sunni
traditionalist teachings facing these various doctrinal deviations above.
He describes in his leu Kitab ‘Aga’id Ahl al-Sunnah wa al-Jama 'ah
(Mukhtar, 1341 H: 10-1, 13):
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It is obligatory to believe that all prophets are infallible. They are
guarded from forbidden acts (haram or makrizh). The companions of
the prophet Muhammad are all justs. The imam of madhhab such as al-
Shafi’1, Abi Hanifa, Malik and Ahmad bin Hanbal and the rest of the
ulamas who the experts of ijtihad remain on the perfect guidance from
God in the Islamic rule of belief. Meanwhile, Abt Hasan al-Ash’ari
and Abi Mansir al-Matiridi are the right ones on faith. The Sufi order
of Abt al-Qasim Junayd and all who follow actually are the true Sufi
orders which far from heresy. This all that has been mentioned is the
belief of Ahl al-sunnah wa al-jama’ah. Anyone who knows and

believes, that is the true believer whose faith is free from all deviate
and heretical beliefs.

The explanation above demonstrates that Mukhtar ‘Atarid adheres to
what so-called the trident of Sunni orthodoxy in theology, Islamic law
(figh), and Sufism, namely: Ash’ariya and Matdridiya theology,
acknowledging four figh schools (Shafi’iya, Hanafiya, Malikiya, and
Hanbaliya) and Sufism of Abu al-Qasim Junayd al-Baghdadi. He
emphasized that anyone who believes in these three Sunni orthodoxy
teachings are true believers who are free from deviation and heresy.
This affirmation is ideologically stated as strengthening one’s belief in

the truth of Ahl al-sunnah wa al-jamaah or Sunni traditional school.
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This was believed and practiced by Muslims in Mecca-Medina for a
long time amid the accusations of heresy and idolatry by the
Salafi/Wahhabi group in the later part of the early twentieth century.

The Salafi/Wahhabi is known as a Sunni reformist and puritan group
who often perceive other groups of Muslims as deviant and heresy.
The presence of this teaching in Haramain marked a shift in the
dominance of religious beliefs. The teaching of Salafi/Wahhabi
became the official teaching of the Saudi Kingdom after taking over
the holy city in 1924. This official teaching was different from what
was officiated by the previous ruler, the Ottoman, in Mecca who ruled
for four centuries. The Ottoman ruler tended to be very plural in
accepting four figh schools, various Sufi orders, and the Shia

community around Medina (Commins, 2006: 77).

Salafi/Wahhabi group made various accusations of heresy and idolatry
directed at the orthodoxy of traditionalist Sunni which was practiced
by Muslims in Mecca and Medina such as tawassul, istigathah, the
Prophet’s mawlid (birthday), and the glorification of objects around the
Kaaba, facing the Prophet’s grave when praying, seeking blessings
from former pious people and others (Dahlan, 2003). This group then
destroyed sacred tombs, Khadijah’s house, Abu Bakr’s birth house and
the zawiya where Sufi followers were gathered. They also eliminated
the practices of various Sufi orders. The practitioners of Sufi orders
then fled to other areas in Arabia. Ibn Saud as the Saudi ruler who
followed the Salafi/\Wahhabi teachings basically did not want to
disrupt the pilgrimage and disturb the large number of Muslim
immigrants who lived in Mecca. However, Ibn Saud at the same time
had to satisfy the Salafi/Wahhabi ulamas as his main proponent of

homogenizing religious teachings and getting rid of what was
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considered idolatry (Commins, 2006: 79; Kostiner. 1993: 103; Peters,
1994: 359).

In facing the challenging ideology of the Salafis/\WWahhabi’s teachings,
Mukhtar ‘Atarid as one of the traditionalists Sunni ulamas in Mecca
emphasized his position by compiling his three Sundanese kitabs: leu
Kitab ‘Aqa’id, Kifayar al-Mubtadi’m, and Hidayat al-Mubtadi’in. He
positioned himself and his teachings to maintain the continuity of the
orthodoxy of Sunni tradition that could be transmitted to his Sundanese
students. The affirmation of his position was important for them
because they will return to their respective countries and then serve as
the teachers/religious leaders at the Islamic education institutions of in
Malay-Indonesia archipelago. Mukhtar ‘Atarid attempted to maintain
the continuity of the tradition of Sunni traditionalist orthodoxy
between Haramain and the archipelago through the Sundanese kitabs
that he taught to his Sundanese students, which can be currently seen
in the endurance of Malay-Indonesian Muslims in maintaining the
traditionalist Sunni orthodoxy. Hence, it can be said that Mukhtar
‘Atarid’s Sundanese kitabs have significant contribution in maintaining
the Sunni orthodoxy that spread from Haramain to the Malay-Indonesia

archipelago.

Conclusion

This paper suggests that the diversity of Jawah or Malay-Indonesian
immigrants in Mecca influenced the diversity of languages in learning
kitabs, including Arabic, Malay, Javanese, and Sundanese. As a
consequence, printed kitabs were increasingly gaining a place among
ulamas and their Jawah students in Mecca, since they are more easily
and quickly accessed than those of the handwritten manuscripts. Egypt

became one of the publishing centers of these Jawt kitabs, apart from
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Mecca, Turkey, Bombay, and Singapore. Mukhtar ‘Atarid was one of
the sheikhs in Mecca who wrote the Sundanese kitabs printed in Egypt
in order to fulfill the needs of his Sundanese students from West Java.
His three kitabs: leu Kitab ‘Aga’id Ahl al-Sunnah wa al-Jama’ah
(1340/1921), Kifayat al-Mubtadi’in (1341/1922), and Hidayat al-
Mubtadi’in (1346/1927) on theology, figh, and Sufism were printed by
Mustafa al-Babi al-Halabi wa Awladuh in Cairo, Egypt. Mukhtar
‘Atarid’s works made an important contribution in maintaining the
intellectual transmission between Haramain and the archipelago in the
early twentieth century. This can be seen in his Sundanese students
who accessed his works and then had an important influence when
they returned to their home countries. In addition, Mukhtar ‘Atarid’s
kitabs also showed his efforts to maintain the continuity of the
traditionalist Sunni orthodoxy in Mecca which in turn also spread to
the Malay-Indonesia archipelago. His affirmation as a traditional Sunni
was shown by his rejection of mu’tazila and philosophy teachings.
This affirmation is critical considering that Mukhtar ‘Atarid lived at a
time when there was a raise in the Salafi/Wahhabi’s ideologies which
became the official teaching of the Saudi government after the collapse
of the Ottoman Empire in 1924. ‘Atarid’s traditional Sunni was
situated within a socio-religious dynamic that was heavily influenced

by political changes in Mecca in the early twentieth century.

References

Abaza, Mona. (2003). “Indonesian Azharites Fifteen Years Later,”
Sojourn 18, 1: 139-53.

‘Abd al-Jabbar, ‘Umar. (1982). Sivar wa Tarajim Ba’d ‘Ulama’ina fi
al-Qarn al-Rabi’ ‘Ashr li al-Hijrah, Jeddah: Tuhamah, 1403.

Heritage of Nusantara:

International Journal of Religious Literature and Heritage 33



Sundanese Printed Kitabs in Egypt ...

Abdul Rozag, Muhamad. (2018). “Metode Penentuan Thiil al-Balad
Menggunakan Wasath al-Kushaf dalam Kitab Tagrib al-
Magsad,” Diploma thesis, UIN Walisongo Semarang.

Anonimous. (1929). Ashhar Maktabah wa Marba’ah fi al-Sharq Dar
lhya’ al-Kutub al-’Arabiyyah li Ashabiha ‘1sé al-Babt al-Halabt
wa Shuraka’uh, Dikirim dengan percuma ini fahrasat kepada
siapa2 yang meminta.

Azra, Azyumardi. (2004). The Origins of Islamic Reformism in
Southeast Asia: Networks of Malay-Indonesian and Middle
Eastern ‘Ulama’ in the seventeenth and eighteenth centuries,
Honolulu: ASAA-Allen & Unwin and University of Hawai’i
Press.

al-Baytar, al-Shaykh ‘Abd al-Razzaq. (1961). Hilyah al-Bashar fi
Tarikh al-Qarn al-Thalith ‘Ashar, vol. 2, Damascus: Matbu ‘at
Majma’ al-Lughah al- ’Arabiyyah.

Brockelmann, Carl. (2018). History of the Arabic Written Tradition, 5
vols., translated by Joep Lameer, Leiden-Boston: Brill.

Buang, Sa’eda. (2008). “Religious education as locus of curriculum: A
brief inquiry into Madrasah curriculum in Singapore,” in Lai Ah
Eng, Religious Diversity in Singapore, Singapore: ISEAS.

Butar-Butar, Arwin Juli Rakhmadi. (2017). Mengenal Karya-Karya
llmu Falak Nusantara: Transmisi, Anotasi, Biografi,
Yogyakarta: LKiS.

Butar-Butar, Arwin Juli Rakhmadi. (2018). Fajar & Syafak dalam
Kesarjanaan Astronom Muslim dan Ulama Nusantara,
Yogyakarta: LKiS.

Commins, David. (2006). The Wahhabi Mission and Saudi Arabia,
London: I.B. Tauris.

Dahis, ‘Abd al-Latif bin ‘Abdullah bin. (2006). al-Hayah al-’limiyyah
fi Makkah (1334-1115 H/1703-1916 M), Mekah: Jami’ah Umm
al-Qura.

Dahlan, Ahmad bin Zaini. (1993). Tarikh Ashraf al-Hijaz, Beirut: Dar
al-Saq.

Dahlan, Ahmad Zaini. (2003). al-Durr al-Saniyyah fi al-Radd ‘ala al-
Wahhabiyyah, Damascus: Maktabah al-Ahbab.

De Boer, T.J. (1903). History of Philosophy in Islam, translated by
Edward R. Jones B.D., London: Luzac & Co.ltd..

34 | VOL. 11 NO. 1 JUNE 2022



Jajang A Rohmana

al-Falimbani, Muhammad Mukhtar al-Din bin Zain al->Abidin. (1988).
Buligh al-Amant fi al-Ta’rif bi Shuyitkh wa Asanid Musnid al-
‘Asr al-Shaikh Muhammad Yasin bin Muhammad ‘Isa al-Fadani
al-Makki, Beirut: Dar Qutaibah, 1408.

Fathurahman, Oman. (2011). “Kitabs from Cairo: An Overview of the
New Collection of Southeast Asian Kitabs at Sophia
University,” in Yumi Sugahara ed. Comparative Study of
Southeast Asian Kitabs, Papers of the Workshop held at Sophia
University, Tokyo, Japan on October 23.

Hasan Shu’aib, Husain bin Muhammad. (1428 H). al-Dawr al-Tarbawi
li Halagat al-’lm bi al-Masjid al-Haram fi ‘Abd al-Malik ‘Abd
al-Aziz, Kulliyyah al-Tarbiyyah bi Makkah al-Mukarramah,
Jami’ah Umm al-Qura.

Heer, Nicholas. (2012). A Concise Handlist of Jawi Authors and Their
Works,”version 2.3, Seattle, Washington.

Hidayat, Syarief. & Chambert-Loir, Henri. (2013). “Dua Peta Kiblat,”
in Henri Chambert-Loir, ed., Naik Haji di Masa Silam, Jilid Il
(Tahun 1900-1950), Jakarta: KPG-EFEO-Perpustakaan Nasional
RI.

al-Hind1i, Abu al-Faid ‘Abd al-Sattar bin ‘Abd al-Wahhab al-BakrT al-
Siddiqi. (2009). Faid al-Mulk al-Wahhab al-Muta’ali bi Anba’
Awa’il al-Qarn al-Thalith ‘Ashar wa al-Tawali, Mekah:
Maktabah al-Asadi, 1340 H.

Hurgronje, C. Snouck. (2007). Mekka in the Latter Part of the 19th
Century, tranlated by J.H. Monahan with an introduction by Jan
Just Witkam, Leiden: Brill.

Ishak, Md. Sidin Ahmad. (1998). Penerbitan dan percetakan buku
Melayu 1807-1960, Kuala Lumpur: Dewan Bahasa dan Pustaka.

Iskandar, Teuku. (1999). Catalogue of Malay, Minangkabau, and
South Sumatran Manuscripts in the Netherlands, Vol. 1, Leiden:
Universiteit Leiden.

Kaptein, Nico J.G. (2014). Islam, Colonialism and the Modern Age in
the Netherlands East Indies: A Biography of Sayyid ‘Uthman
(1822-1914), Leiden: Brill.

Kooria, Mahmood. (2016). “Cosmopolis of Law, Islamic Legal Ideas
and Text across the Indian Ocean and Eastern Mediterranean
Worlds,” Ph.D. Thesis, Leiden University.

Heritage of Nusantara:

International Journal of Religious Literature and Heritage 35



Sundanese Printed Kitabs in Egypt ...

Kostiner, Joseph. (1993). The Making of Saudi Arabia 1916-1936:
From Chieftaincy to Monarchical State. New York-Oxford:
Oxford University Press.

Laffan, Michael. (2003). Islamic Nationhood and Colonial Indonesia,
The Umma below the Winds, London-New York: Routledge
Curzon.

Laffan, Michael. (2004). “An Indonesian Community in Cairo:
Continuity and Change in a Cosmopolitan Islamic Milieu,”
Indonesia, 77, April.

Lubis, Nina H. (1998). Kehidupan Kaum Menak Priangan 1800-1942,
Bandung: Pusat Informasi Kebudayaan Sunda.

Maftuhin, Adhi. (2018). Sanad Ulama Nusantara: Transmisi Keilmuan
Ulama Al-Azhar & Pesantren disertai Biografi Penulis Kitab
Kuning, Depok: Shahifa.

al-Mar’ashli, Yasuf ‘Abdurrahman. (2002). Mu’jam al-Ma @jim wa al-
Mashikhat wa al-Faharis wa al-Baramij wa al-Athbat, Vol. I,
Riyad: Maktabah al-Rushd, 1423 H.

al-Mar’ashli, Yasuf. (2006). Nathr al-Jawahir wa al-Durar fi ‘Ulama’
al-Qarn al-Rabi’ ‘Ashar, Beirut: Dar al-Ma’rifah, 1427 H.

Martin, Richard C., Woodward, Mark R., and Atmaja, Dwi S. (1997).
Defenders of Reason in Islam, Oxford: Oneworld.

Midori et.al., Kawashima. (2015). A Provisional Catalogue of
Southeast Asian Kitabs of Sophia University (Second Version),
Tokyo: Institute of Asian Cultures — Center for Islamic Area
Studies, Sophia University, September.

Moriyama, Mikihiro. (2005). Semangat Baru: Kolonialisme, Budaya
Cetak dan Kesastraan Sunda Abad ke-19. translated by Suryadi.
Jakarta: KPG.

al-Mu’allimi, ‘Abdullah bin ‘Abdurrahman bin ‘Abdurrahim. (2000).
A’lam al-Makkiyyin min al-Qarn al-Tasi’ il& al-Qarn al-Rabi’
‘Ashar al-Hijri, Mekah-Madinah: Mu’assasah al-Furgan li al-
Turath al-Islami, 1421 H.

Muhy al-Din, Guru Pasantren Pagelaran Cisalak Purwakarta
Karawang, (1936). Adwa’ al-Siraj fi Tarjamah Hadith al-Mi’raj,
Cairo: Mustafa al-Babi al-Halabi wa Awladuh bi Misr, third
edition.

36 | VOL. 11 NO. 1 JUNE 2022



Jajang A Rohmana

Mukhtar bin ‘Atarid al-Jawi al-BiqiirT, Muhammad. (1936). Taqrib al-
Madgsad fi al-’Amal bi al-Rubu’ al-Mujayyab, Cairo: Mustafa al-
Babi al-Halabt wa Awladuh bi Mist.

Mukhtar bin Raden Natanagara, Raden al-Hajj Muhammad. (1341
AH). leu Kitab ‘Aga’id Ahl al-Sunnah wa al-Jamda’ah, Cairo:
Mustafa al-Babi al-Halabi wa Awladuh bi Misr.

Mukhtar bin Raden Natanagara, Raden al-Hajj Muhammad. (1374
AH). Kifayat al-Mubtadi’in fi ‘Ibadah Rabb al-’Alamin, Cairo:
Shirkah Maktabah wa Matbha’ah Mustafa al-Babi al-Halabi wa
Awladuhu bi Misr, cet. ke-2.

Mukhtar bin Raden Natanagara Jawi Bughari, Raden Muhammad.
(1346 H). Hidayat al-Mubtadi 'tn ila Sulik Maslak al-Muttaqin,
Cairo: Mustafa al-Babi al-Halabi wa Awladuh bi Misr.

Mukhtar bin ‘Atarid al-Jawi al-Batawi al-Buquari, al-Shaikh
Muhammad. (1911). Al-Wahbah al-Iighiyyah fi Bayan Isqat ma
‘ala al-Mayyit min al-Hugqiig wa al-Siyam wa al-Salah, Mekah:
Matba’ah al-Taraqqi al-Majidiyyah al-’Uthmaniyyah bi Makkah
al-Mukarramah, 1330 H.

Mukhtar ‘Atharid al-Bughuri, Syaikh. (2017). Kitab Belut Nusantara,
terj. Amirul Ulum & Khairul Anwar, Yogyakarta: Global Press.

Mukhtar bin ‘Atarid al-Jawi al-Batawi al-Biqari, al-Shaikh
Muhammad. Tagrib al-Magsad. LKK_BANTEN2016 KHDO039
https://lektur.kemenag.go.id/manuskrip/web/koleksi-detail/Ikk-
banten2016-khd039.html (accessed 28/12/2020).

Nor bin Ngah, Mohd. (1983). Kitab Jawi: Islamic Thought of the
Malay Muslim Scholars, Singapore: ‘Institute of Southeast
Asian Studies.

Ochsenwald, William. (1984). Religion, Society and the State in
Arabia: the Jijaz under Ottoman Control, 1840-1908, Ohio State
University Press.

Peters, F.E. (1994). The Hajj, The Muslim Pilgrimage to Mecca and
the Holy Places, Princeton, New Jersey: Princeton University
Press.

Proudfoot, lan. (1993). Early Malay Printed Books: A provisional
account of materials published in the Singapore-Malaysia area
up to 1920, Academy of Malay Studies and The Library,
University of Malaya.

Heritage of Nusantara:

International Journal of Religious Literature and Heritage 37


https://lektur.kemenag.go.id/manuskrip/web/koleksi-detail/lkk-banten2016-khd039.html
https://lektur.kemenag.go.id/manuskrip/web/koleksi-detail/lkk-banten2016-khd039.html

Sundanese Printed Kitabs in Egypt ...

Al-Qurtuby, Sumanto. (2020). Saudi Arabia and Indonesian Networks,
Migration, Education, and Islam, London, I.B. Tauris.

Roff, William. (1970). “South-east Asian Islam in the Nineteenth
Century,” in P.M. Holt, Ann K.S. and Bernard Lewis eds. The
Cambridge History of Islam, Vol. 2A, Cambridge University
Press.

Rohmana, Jajang A. (2015). “A Sundanese Story of Hajj in the
Colonial Period: Haji Hasan Mustapa’s Dangding on the
Pilgrimage to Mecca.” Heritage of Nusantara. VVol. 4 No.2: 273-
312

Rohmana, Jajang A. (2020). “Authorship of The Jawi ‘Ulama’ in
Egypt: A Contribution of Nawawi Banten and Haji Hasan
Mustapa to Shar/ Tradition,” Epistemé: Jurnal Pengembangan
IImu Keislaman, Vol. 15, No. 2: 221-264.

Rohmana, Jajang A. (2021). “Diskursus Tasawuf Nusantara di Mekah:
Respons Mukhtar ‘Atarid al-BughirT terhadap Ajaran Martabat
Tujuh,” Jurnal Lektur Keagamaan, Vol. 19, No. 1: 1-36.

al-Saniisi, Rida’ bin Muhammad Safi al-Din. (n.d.). Dawr ‘Ulama’
Makkah al-Mukarramah fi Khidmah al-Sunnah wa al-Sirah al-
Nabawiyyah, Majma’ al-Mulk Fahd li Taba’ah al-Mushaf al-
Sharif bi al-Madinah al-Munawwarah.

Sarkis, Yasuf Ilyan. (1928). Mu’jam al-Maybi ‘at al- ’Arabiyyah wa al-
Muarrabah, 2 vols., Cairo: Matba’ah Sarkis bi Misr, 1346 H.

al-Shafi’t, Mahmuad Sa’id bin Muhammad Mamduth. (1434 H). Tashnif
al-Asma’ bi Shuyitkh al-ljazah wa al-Sima’, vol. 11, Beirut: Dar
al-Kutub al-Misriyyah.

Sugahara, Yumi. (2011). “Towards Broadening the Audience: The
Role of Authors and Publishers of Jawi Kitabs from the 19th to
twentieth Century in Southeast Asia,” in Yumi Sugahara ed.
Comparative Study of Southeast Asian Kitabs, Papers of the
Workshop held at Sophia University, Tokyo, Japan on October

23.
Sunarwoto, (2012). “Shaykh Mukhtar ‘Atarid on Belut,” IJIPS, Vol. 6,
No. 1: 33-47.

Sya’ban, Ginanjar. (2021). “Al-Shaikh Mukhtar bin ‘Atarid al-Bughtirl
al-Jawi thumma al-Makki (1862-1930) wa al-Kutub al-
Sundawiyyah al-Matbu’ah fi Makkah wa al-Qahirah Awa’il al-
Qarn al-’Ishrin,” Islam Nusantara, Vol. Il, No. I: 93-112.

38 | VOL. 11 NO. 1 JUNE 2022



Jajang A Rohmana

Sya’ban, A. Ginanjar. (2020). “al-Kutub al-Jawiyah al-Matbu’ah fi
Makkah al-Mukarramah min Awakhir al-Qarn al-Tasi’ ‘Ashar
ila Awa’il al-Qarn al-’Ishrin al-Miladi.” Heritage of Nusantara.
Vol. 9. No. 2: 314-50.

Sya’ban bin Saifullah, Ginanjar. (2018). “Al-Shaikh Muhammad
Mukhtar bin ‘Atarid al-Bughtri al-Jawi thumma al-Makki
(1868-1930 M) dan Jaringan Ulama Sunda Timur Tengah Awal
Abad 20 M,” International Journal of Pegon, Vol. 1, Issue 1:
39-62.

van Bruinessen, Martin. (1990). “Kitab Kuning: Books in Arabic
Script Used in the Pesantren Milieu,” BKI 146: 226-69.

van den Berg, LW.C. (1886). “Het mohammedaansche
godsdienstonderwijs op Java and Madoera en de daarbij
gebruikte arabische boeken,” TBG 31: 518-55.

Vredenbregt, J. (1962). “The Haddj. Some of its features and functions
in Indonesia”, Bijdragen tot de Taal-, Land- en Volkenkunde
118, no: 1, Leiden, 91-154.

Wieringa, Edwin. (2008). ”Mecca Has Spoken, Case Closed:
Muhammad Hasan B. Kasim’s 1913 Meccan Poem of Advice on
Sarekat Islam,” in K.D Hulster and J. Van Steenbergen, ed.,
Contuinity and Change In The Realms Of Islam. Leuven:
Peeters.

Heritage of Nusantara:

International Journal of Religious Literature and Heritage 39



