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Abstract 

Syaykh Abdul Qadir al-Jilani is the founder of Tariqah Qadiriyyah. His 
teaching is highly respected by the leaders of many Islamic traditional 
boarding schools in Indonesia. They have accepted his teachings from his 
works entitled Futµh al-Gayb, al-Fat¥ al-Rabban³, al-Gunya li °alib³ °ar³q al-
¦aqq, and Kit±b Sirr al-Asr±r wa Ma©h±r al-Anw±r. Then, in 2009, there was 
a discovery of al-Jilani's commentary of Qur’an entitled al-Faw±ti¥ al-
Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-
Qur’±niyyah wa al-Hik±m al-Furq±niyyah. As one of teachers traditional 
Islamic boarding school, I am interested in examining the authenticity of al-
Faw±ti¥ al-Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m 
al-Qur’±niyyah wa al-Hik±m al-Furq±niyyah. This research also discusses the 
interpretation of the Al-Qur’an in the view of Shaykh Abd al-Qadir al-Jilani 
and his methods. 

Keywords: pseudo, sufi circles, esoteric approach, epistemology, authenticity 
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Abstrak 

Syaykh Abd al-Qadir al-Jilani adalah pendiri Thariqat Qadiriyyah. Ajarannya 
sangat dihormati oleh para pemimpin pesantren tradisional di Indonesia. 
Mereka telah menerima ajarannya dari karya-karyanya yang berjudul Futµh 
al-Gayb, al-Fat¥ al-Rabban³, al-Gunya li °alib³ °ar³q al-¦aqq, dan Kit±b Sirr 
al-Asr±r wa Ma©h±r al-Anw±r. Kemudian, pada tahun 2009, ada penemuan 
Tafsir Al-Qur’an milik Syeikh Abd al-Qadir al-Jilani yang judulnya adalah al-
Faw±ti¥ al-Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m 
al-Qur’±niyyah wa al-Hik±m al-Furq±niyyah. Sebagai salah satu guru di 
tradisional pesantren, saya tertarik untuk meneliti keaslian al-Faw±ti¥ al-
Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-
Qur’±niyyah wa al-Hik±m al-Furq±niyyah. Penelitian ini juga membahas 
penafsiran Al-Qur’an dalam pandangan Syaikh Abd al-Qadir al-Jilani dan 
metode penafsirannya. 

Kata Kunci: karya tidak asli, tariqat sufi, pendekatan tasawuf, teori 
pengetahuan, keaslian 

The Discovery of al-Jilani’s Work 

The heritages of Quranic commentaries, lately, were enriched by 
the publication of Abd al-Qadir al-Jilani’s commentary (Jilani, Jaylani, 
Gilani, Gaylani) in early 2009. The Center of al-Jilani Studies (Markaz 
al-Buhuts li al-Jilani) at Istanbul, Turkey, claimed that the publication 
was the first throughout history. Its manuscript which consists of six 
volumes, with a thickness of about 550 pages for each volume, was 
found by Muhammad Fadhil in Italy, Qadiriyya Library in Baghdad, 
and India. The editor of al-Jilani’s commentary is Dr. Jilani Mohammed 
Fadhil al-Hasani al-Jamazraqi al-Taylani from Jimzaraq, Eastern Turkey 
who analyzed the books of al-Jilani over twenty years ago and translated 
them into English and German languages. (al-Jamazraqi, 2009:23-24). 

The Authenticity of al-Jilani’s Commentary  

The authenticity of al-Jilani’s commentary is questionable and 
leads to polemic arguments among renowned Moslem scholars. Al-
Jilani’s commentary, which entitles al-Faw±ti¥ al-Il±hiyyah wa al-
Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-Qur’±niyyah wa al-
Hik±m al-Furq±niyyah is still being debated by the biographers of al-
Jilani. Dr. Joseph Zaidan, an expert in the field of Sufism manuscripts 
from Alexandria, noted that the Rashid library at Tripoli and India was 
collecting the book of Quranic exegesis and claimed the work of as that 
of al-Jilani. Based on his opinion, this work, however, is "pseudo" (al-
man¥µl) for the authors of al-Jilani’s Man±qib (the books of al-Jilani 
biography) never signaled that al-Jilani has a work in the field of 
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Quranic exegesis. Joseph Zaidan, additionally stated that al-Jilani 
himself, in some of his works, never declared a work in the field of 
Quranic exegesis. (Zaidan, 1999:103). 

Joseph Zaidan’s conclusion was clarified by Khayr al-Din al-
Zirkili, in al-Takmilah by stating explicitly that al-Faw±ti¥ al-Il±hiyyah 
wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-Qur’±niyyah 
wa al-Hik±m al-Furq±niyyah is a work of Ni'matullah bin Mahmud al-
Nakhjuwani (d. 920 AH) from Nakhichevan (Azeri language: Naxçıvan 
Muxtar), Azerbaijan. (Al-Zirkili, 38). Al-Zirkili’s opinion is affiliated 
with the catalog of Biblioteca Alexandrina that indicates al-Jilani’s 
commentary was written by al-Nakhjuwani. The Catalog of Biblioteca 
Alexandrina clarified that al-Jilani’s commentary was never printed in 
1907/1325 AH in Istanbul, Turkey, which contains II volumes, not VI 
volumes as noted by the Center of al-Jilani Studies, Turkey. 

Likewise, the digital program of Maktabah Syamilah included this 
commentary written by al-Nakhjuwani as author and was printed and 
published by Dar Rikabi, Cairo, Egypt, in 1999 in which the text of the 
Dar al-Rikabi version is the full version until al-Nas. The assumption 
that this commentary was the work of al-Nakhjuwani was not only 
confirmed by Shia sites or official sites of Tariqah Dasukiyyah-
Syaziliyyah,1 but also by authoritative sources namely Mu'j±m 
Ma¯bµ'ah, Mu'j±m Muallif³n, Kasyf al-¬unµn, etc. As they said, al-
Faw±ti¥ al-Il±hiyyah was written by al-Nakhjuwani in 902 AH. (Haji 
Khalifah, Vol. II, 1292; Al-Babani, Vol. II, 206; Sarkis, Vol. II, 1849; 
Kahalah, Vol. III, 111). 

It is obvious that the first opinion concluded that al-Jilani’s 
commentary was the work of al-Nakhjuwani whereas the second 
opinion, represented by Dr. Abd al-Razaq al-Kaylani, stated that the 
work of al-Jilani was under the title al-Misk al-Khitam and its 
commentary is available at Library of Tripoli and India (manuscript 622 
AH). (Al-Kaylani, 1994:320).  Conversely, the third version, an opinion 
from the Center of al-Jilani Studies in Istanbul, Turkey in which 
Mohammed Fadhil is the researcher, reveals that al-Jilani’s commentary 
is the authentic work of Abd al-Qadir al-Jilani. His opinion is based on 
research conducted during his visits to 50 libraries, including the 
Vatican, where he found three manuscripts that identified specific 
information in the bottom corner; “This commentary had been 
completed from I until III volume by Abd al-Qadir al-Jilani”. 

The editor doubted the authenticity of this commentary, since the 
manuscript explicated that al-Jilani’s commentary had been written by 
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another and not by al-Jilani himself. The doubt, however, has been 
disregarded based on information from Sayid Abd al-Muttalib al-
Kaylani from Nuri al-Haj (the manager of Qadiriyah library at 
Baghdad), and the family of Abd al-Qadir al-Jilani at Watkiyya Islamic 
School and Syaykh Umar Rifa'i from Sayyid Yusuf (the owner of 
Mustafa al-Halbi library in Baghdad). These sources asserted that there 
was a Quranic exegesis book written by Abd al-Qadir al-Jilani" 
collected in Qadiriyah Library, Baghdad. Sadly, the commentary was 
missing until the manuscript was found again in the Sham and then lost 
at a second time. Sayid Nuri advocated the authenticity of al-Jilani’s 
commentary through his statement, "One of the works of Abd al-Qadir 
al-Jilani, written with his hands, is al-Faw±ti¥ al-Il±hiyyah". Thus, the 
editor said, "This information reinforces our efforts to publish this 
commentary on behalf of Syaykh Abd al-Qadir al-Jilani". (Al-Jilani, 
2009:1-21). 

Although the majority of scholars said that al-Faw±ti¥ was the 
work of al-Nakhjuwani, but this statement did not rule out the 
emergence of assumption that al-Jilani’s commentary was written by al-
Jilani around the year 521 until 561 AH in Baghdad, then copied and 
duplicated by several writers, including al-Nakhjuwani who died in 920 
AH. The original manuscript, furthermore, was lost in Baghdad, 
information provided by the Library of Baghdad. The assumption that 
al-Nakhjuwani was just a copyist can be based on the discovery of 
Indian manuscript written in 622 AH in the name of Abd al-Qadir al-
Jilani. This assumption arose in that al-Nakhjuwani at the end of each 
section said, "Commentary of my master, Shaykh Abd al-Qadir al-
Jilani, had finished". 

Moreover, al-Nakhjuwani was scholar mystic from Nakhichevan, 
Azerbaijan (the border of Turkey, Armenia and Iran). This commentary, 
therefore, has been very popular among the followers of Shia sect in 
Iran and Turkey and can be claimed as the work of al-Nakhjuwani by 
the first publisher in Istanbul, Turkey, in 1999. This assumption is worth 
consideration and further investigation because the Tabaqat's al-
Adnarawi gave information that the title of al-Nakhjuwani book's is 
Faw±ti¥ al-Maqisat, not Faw±ti¥ al-Il±hiyyah. (Al-Adnarawi, 
number473, 117). 

Biography of Abd al-Qadir al-Jilani 

Orthodox Islamic scholars during the scholastic period left some 
valuable legacies of intellectual works, for instance explaining the 
biography of Abd al-Qadir al-Jilani, the Buhjah al-Asr±r wa Ma‘d±n al-
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Anw±r by Sya¯nufi, Qal±’id al-Jaw±hir f³ Man±qib al-Syaykh ‘Abd al-
Q±dir by al-Tadifi, Syamsy al-Maf±khir by Muhammad bin Muhammad 
al-Bahsyi al-Halbi, and the Khul±¡ah al-Maf±khir f³ Ikhti¡±r Man±qib 
al-Syaykh ‘Abd al-Q±dir by Abu As‘ad al-Yafi‘i. Yet, unfortunately, in 
general, these works were written on the basis of myths in Sufi circles, 
such as the myth that al-Jilani can revive a dead chicken. In my opinion, 
an irrational myth like this should be avoided. 

In the perspective of applicative anthropology, however, myth is 
not always negative. Myth sometimes has a positive function for 
transforming the society toward something better. One example in 
relation to the myths of al-Jilani is the story that he had the strength to 
wring dirham or gold money (a prize from the corrupt government) until 
it shattered. However, from the perspective of applicative anthropology, 
the mythic narrative cannot be taken for granted. Anthropology is not 
applicable for investigating whether the myth is true or false. 
Anthropology applicative emphasizes that these myths have a positive 
function for shaping an anti-corrupt society. 

Let us ignore the negative myths and then refer to the empirical 
data in the review of a biography. Abd al-Qadir al-Jilani was born in the 
year 470 AH/1077 AD in Jilan, Iran, and died in 561 AH in the Bab al-
Azaj, Baghdad. Periods of al-Jilani’s life can be divided into three 
periods: the first is al-Jilani’s childhood in Kaylan, a region whose 
inhabitants faithfully followed the Shafi'i and Hanbali school of thought. 
This period is counted from 470 AH for his intellectual expedition to 
Baghdad in 488 AH. 

The second period started from 488 AH until 521 AH when al-
Jilani studied hadith from Abu Ghalib Muhammad ibn Hasan al-
Baqilani, Abu Bakr Ahmad bin Mazhar, Qasim Ali ibn Abu Bayan al-
Razi, Abu Talib bin Yusuf, and others. Al-Jilani was also a student of 
Abu al-Wafa Ali Ibn Aqil al-Hanbali and Abu al-Khi¯ab Mahfu« bin 
Ahmad al-Kalwazani al-Hanbali in the field of fiqh. In the discipline of 
literature, he studied from Abu Zakariya Yahya al-Tibrizi. His spiritual 
masters included Abu Ja‘far Muhammad ibn Ahmad Siraj and Syaykh 
Hamad ibn Muslim al-Dibas, as well as Qadi Abi Said al-Mubarak bin 
Ali al-Mukharrami. Meanwhile, those who taught al-Jilani in the 
discipline of Quranic exegesis were Wafa Ali bin Abi Aqil, Abu al-al-
Kalwadzani Khithab Mahfudh, Abu al-Ghanaim, Abd al-Rahman ibn 
Ahmad ibn Yusuf Abu al-Barakat al-Mubarak Hibatullah, and others; 
all of whom may have influenced his exegesis. According to some 
biographers, the sciences that interested al-Jilani enormously were 
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Islamic law of Syafi'i and Hanbali school of thought. Having mastered 
the fiqh, al-Jilani then completed it with mysticism. 

In the third period, al-Jilani played a role as a sufi master by 
replacing his teacher, al-Mukharrami, who died on 521 AH. Subsequent 
to this period, al-Jilani was busy with teaching activities and writing 
several works. Well, it can be estimated that the al-Jilani's commentary 
was written in this period, between 521 AH until 561 AH. 

Al-Jilani lived in a social condition that experienced a multi-
dimensional crisis. In the political arena, al-Jilani recognized a 
theocratic system and government that supported the ambitions of those 
politicizing religion. It seemed that the government played an arbitrary 
role. In fact, when arriving in Baghdad for the first time, incisively in 
488 AH, al-Jilani observed the despotism of Abd al-Malik, minister of 
Caliph al-Mustadzhir, who was ratifying the places of sinners, like place 
for gambling, prostitution, and cafes that sell alcohol. At the same time, 
al-Jilani felt deeply saddened; he realized that religion as a source of 
cultural value may be hijacked by certain groups in order to legitimize 
bad interests. 

In the religious sphere, al-Jilani lived in the midst of the people 
who lost their spirit dimensions of religiosity. Religion was plainly a 
formality without a soul of which many elements of the community 
heard the speech and religious sermons at mosques, but ironically, after 
their ritual activities, they returned to corruption and peculation. Even 
though ritual prayer was implemented, it still could not protect the 
public from corruption. Similarly, fasting was also performed, but it was 
unable to cultivate a sense of solidarity and social sensitivity. 

Simultaneously, there many clerics lost their charisma in the eyes 
of people, so their religious discourses were slightly different from the 
farce of Abu Nawas. This condition is called by the biographers of al-
Jilani as the main factor for the deep disappointment al-Jilani felt. On 
the contrary, socio-cultural conditions were the motivation for him to 
build a vision and mission of dakwah oriented to a better moral future. 
During such  socio-cultural conditions, al-Jilani wrote a commentary of 
al-Qur’an which was projected to reorganize his society. As a 
consequence, by understanding the socio-cultural background of 
emergence of al-Jilani's commentary, we can conclude that the al-
Jilani's commentary was written for the purposes of social critique. (Al-
Kaylani, 1994:320).  
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Epistemology of al-Jilani’s Commentary 

The al-Jilani’s commentary applies an esoteric approach to interpret 
the verses of the Quran which combines an inner feeling (©auq) and an 
intuition (kasyf). Al-Jilani said, “Let us understand al-Qur’an with our 
hearts, contemplation, and knowledge from God (muk±syafah) rather 
than solely using rational view and estimation”. Based on the sufi 
approach, the al-Jilani’s commentary was named al-Faw±ti¥ al-
Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-
Qur’±niyyah wa al-Hik±m al-Furq±niyyah (the Keys of Divine and 
Locks of Invisibility Explaining the Verses of Quran and the Difference 
between Right and Wrong), and became known as a book that describes 
a dimension of spirituality esoterically (ba¯³n). This dimension then 
integrated with an exoteric dimension (§±hir) which is reflected by a 
statement in al-Fatihah interpretation,  

"O followers of the religion of Mohammed, should you contemplate the 
seven seas are included in al-Sab‘ al-Ma£±ni. This contemplation is not 
easy unless your body has cleaned with Shari'a which is understood 

from Quranic verses, as well as your soul has cleaned with the ethics". 

In consonance with al-Jilani, body and soul should be clean 
equally. It appears that the harmonious combination between the 
esoteric and exoteric dimensions is paralleled by a combination of 
Shari'a and ¥aq³qat. The combination emphasizes that the mystic 
scholars should still cling to the rule of Islamic law. This is a 
constructive critique addressed to the sufis who often arbitrarily dismiss 
Islamic law and justify all things under the guise of Sufism. Al-Jilani's 
critique is relevant to overcome the phenomenon of the emergence of 
new sects, rife in Indonesia as well, where the founders admitted getting 
mystical inspiration from God, but ironically, they continue to violate 
the fundamental principles of Islamic law. In contrast, the combination 
between the esoteric and exoteric dimensions is also a critique for the 
scripturalists and fundamentalists who claim to understand the rigid 
perspective of the Shari'a and yet are trapped on the skin of Shari'a 
without diving into the core of the Shari'a. 

The combination between esoteric and exoteric dimensions is a 
necessity because the al-Qur’an, in al-Jilani's opinion, has various 
meaning possibilities. The al-Qur’an, according to him, is like an ocean 
where there is a variety of diamond jewelry; a metaphorical expression 
which suggests that the al-Qur’an, as the text, can have various 
interpretations (multi-interpretive). There are commentators who only 
understand the literal meaning of verses, such as jurists, as well as 
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commentators who dive into the inner layers of a substantial meaning, 
like sufi interpreters.  

Nonetheless, Sufi interpreters express different interpretations, 
because there are variances within the levels obtained, based on 
intuitions from God. This reveals a relativism that cannot be denied and, 
therefore, God said, “Walla©³na jahadµ f³na lanahdiyannahum 
subulana” (And people who are serious about taking my path, then I 
will show you various ways for them). The word "subul" is the plural 
form of “sab³l”. This exposes a “path diversity” (subul) toward God; 
God guides through the exoteric interpretation of Shari'a, as well as 
through the esoteric interpretation of Sufism. Seeing this diversity, the 
al-Jilani's commentary combines both in order to create the balance 
between skin and core aspects of Shari'a. (Al-Jilani, 2009: 29-33, 472). 

The spirit of relativism in al-Jilani's commentary is a positive value 
that should be implemented to realize a tolerance and harmony in the 
world. According to al-Jilani, understanding diversity is a necessary. 
Even though Islam is one, the understanding about Islam is very diverse. 
As a result, it would be nice if the diversity can be respected and 
combined, such as the combination between esoteric and exoteric 
dimensions. Texts of al-Qur’an have multi interpretations; therefore, 
Muslims must respect each other and avoid violence. This spiritual 
attitude suggests that it is not fair for  some circles to claim that they 
have the only truth and that other opinions are false, because “diversity 
of interpretation is the road (subul) to God”, said al-Jilani. 

Unfortunately, there is still a paradox within the conceptual 
framework of al-Jilani's sufism where he is trapped in exclusivism. The 
exclusivism is reflected by his antipathy toward rational philosophy and 
theology. At first al-Jilani appeared as a very pluralistic scholar with 
multi-interpretive ideas, then at another point, he  claimed that the sufis 
are the owners of a truth authority. According to him, the mutasy±bihat 
verses can only be understood by Sufis, not by philosophers and 
theologians. The Sufis are al-R±sikhµn, the owners of laduni science, 
having been supported by the intuition of God. This is a side of al-
Jilani's subjectivity that should be avoided. 

Now we come to the discussion about a definition of the Quran. 
According to al-Jilani, the al-Qur’an is “a morality of God revealed to 
His Prophet”. This definition was constructed by hadith “Takhallaqu bi 
akhlaqillah” (let us to emulate the morality of God). Al-Jilani stated, if 
there is a person who has the morality of God, then he will go to 
heaven.2 This definition was clarified by “conception of text” of al-
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Jilani that illustrated the trend of Sunni theology. When interpreted 
“ª±lika al-Kit±bu l± Rayba f³hi”, al-Jilani said, “There is no doubt about 
al-Qur’an that sent from God, in its text or meaning. In the aspect of 
text, due to its miracle, it cannot be compared by poetry in the field of 
Balagah. In the aspect of meaning, owing to its information, it includes 
all the secrets of the unseen which cannot be seen except by Prophet and 
Sufis”. (Al-Jilani,2009:44-45). 

Al-Jilani's sect inclination is closer to the Sunni doctrine, especially 
in the concept that the Quran is both the text and its meaning. 
Nevertheless, theological views about the Quran are wrapped by sufism 
views, as reflected in the statement of al-Jilani above. The Sunni 
inclination can also be traced in some of his works that contain the 
critique toward followers of anthropomorphism (mujassimah) and 
Mu'tazilite. (Al-Kaylani, 1994:320). Then, in the reading version, al-
Jilani goes along with Hafs version, while in the Islamic law al-Jilani 
adheres to Hanbali and Syafi'i school of thought. Besides that, Asb±b al-
Nuzµl is also be concerned by al-Jilani. Unfortunately, the attention of 
al-Jilani against Asb±b al-Nuzµl, however, is very minimal. (Al-Jilani, 
2009: 289,306). 

Conclusion 

al-Faw±ti¥ al-Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-
Muw±«³hah li al-Kal³m al-Qur’±niyyah wa al-Hik±m al-Furq±niyyah is 
a book that is debated by researchers. Some researchers argue that the 
book is the work of Shaykh Abd al-Qadir al-Jilani, while other 
researchers argue that the book is the work of al-Shaykh Nakhjuwani 
conducted in the name of Abd al-Qadir al-Jilani. al-Faw±ti¥ al-
Il±hiyyah wa al-Maf±ti¥ al-Gaybiyyah al-Muw±«³hah li al-Kal³m al-
Qur’±niyyah wa al-Hik±m al-Furq±niyyah is the book which contains 
the interpretation of the Al-Qur’an that uses an esoteric approach. This 
book also combines the esoteric and exoteric approaches to describe the 
aspects of Islamic law and mysticism. 

Endnotes 

 
1
 http://www.s-alshirazi.com/library/books/ali-qoran2/masader.htm, http://www. 

rayat-alizz.com/current/page3.htm (accessed on 01 May 2010). 

2
 This hadith was suspected by the editors as a false hadith, because, according to 

Abu Nuaim, in Huliyah al-Awliya, the hadith is a statement of Dhu al-Nun al-

Mishr. Yet, this hadith among the Sufis is already accepted widely. Well, if the 

hadith is a statement of Dhu al-Nun al-Mishr, then it can be assumed that al-Jilani 
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was indirectly influenced by the doctrine of neo-Platonism, because Dhu Nun al-

Mishr known a Sufi from Egypt who is influenced by neo-Platonism. 

References 

Books 

Al-Adnarawi, Ahmad bin Muhammad, Thabaqat al-Mufassirin, pdf. 

www.al-mostafa.com, number 474. 

Al-Babani, Hidayah al-Arifin, Maktabah Syamilah, vol. II. 

Al-Kaylani, 1994, Abd al-Raziq, al-Syaikh Abd al-Qadir al-Jilani: al-
Imam al-Zahid al-Qudwah, Damaskus: Dar al-Qalam. 

Al-Jilani, Abd al-Qadir, 2009, Tafsir al-Jilani: Al-Fawatih al-Ilahiyyah 
wa al-Mafatih al-Ghaybiyyah al-Muwadhihah li al-Kalim al-

Qur’aniyyah wa al-Hikam al-Furqaniyyah, Markaz al-Jilani li al-

Bu¥µ£ al-‘Ilmiyyah wa al-Tab‘i wa al-Nasyr. 

Al-Jamazraqi, 2009, Muhammad Fadhil al-Jilani al-Hasani al-Taylani, 

Muqaddimah Tafsir al-Jilani, Markaz al-Jilani li al- Bu¥µ£ al-

‘Ilmiyyah wa al-Tab‘i wa al-Nasyr. 

Al-Zirkili, al-A’lam, Maktabah Syamilah, vol. VIII. 

Kahalah, Umar Ridha, Mu’jam Muallifin, Maktabah Syamilah, vol. III. 

Khalifah, Haji, Kasyf al-Dhunun, Maktabah Syamilah, vol. II, p. 1292.  

Sarkis, Yusuf Alyan, Mu’jam Mathbu’ah, Maktabah Syamilah, vol. 

II.Zaidan, Yusuf Muhammad Thaha, 1999, Abd al-Qadir al-Jilani: 
Bazzullah al-Asyhab, Bairut: Dar al-Jayl. 

Internet 

http://www.s-alshirazi.com/library/books/aliqoran2/masader.htm, 

(accessed on 01 May 2010) 

http://www.rayat-alizz.com/current/page3.htm (accessed on 01 May 

2010). 

 



 

 

 

 

 

Author Guidelines 

Heritage of Nusantara is a peer reviewed journal using bilingual 

(English and Arabic). journal is the areas covering Indonesia, Malaysia, 

Brunai, Southern Part of Thailand (Patani), Timor Leste dan Southern 

Part of the Philipines (Sulu).The aim is to introduce the richness of the 

Heritage of Nusantara in particular, to show its relations and 

contributions to the world heritage as well as to offer a wide variety of 

analysis on how to preserve and develop the richness of the Heritage of 

Nusantara.Therefore, the Journal welcomes the papers from the scholars 

and expert from all disciplines of humanity, social sciences and 

religious studies related.  

The article submitted should be original based on academic works. 

The article submitted is never published before in any journal or is 

being reviewed for possible publication. All the articles submitted will 

be reviewed by certain editors, editorial board as well as blind reviewers 

appointed by the journal. Any article does not meet the requirement of 

the guidelines will not be considered and will be declined. 

The number of the words is between 10000 to 15.000 words. 

References, tables, figures, appendices and notes are included in those 

words. As for the abstract is 150 words with 5 key words. The articles 

with quotations and passages from local or foreign language should be 

translated into English. Electronic submissions are welcome and should 

be sent to mail journal. 

Referencing Guidelines 

The Journal uses the Harvard Referencing System as follow: 

� Citation in the text 



The citation referred in the text is written by giving the names.  

1. If the author’s name occurs naturally in the sentence, the year is 

given in the parentheses: e. g. In popular study, Harvey (1992: 56 

) argued that …..     

2. If the names does not occur, both name and year are given in the 

parentheses: e.g.  Recent studies (Barlett 1996; James 1998) show 

that ….. 

3. When the author published more than one cited document in the 

same year, case letters chould be added: e.g. Johnson (1994a) 

discussed the subject….. 

4. If more than two authors, only surname of the first author and at 

all: e.g. Wilson at all (1997) conclude that….. 

5. Anonym is written: e.g. A recent article (Anon 1993) stated 

that….. 

6. If the source is quoted from another work: e.g. Study by Smith 

(1960 cited in Jones 1994: 24) showed that…..(note: in the 

references, Jones is the main bibliography) 

7. If the idea is cited, page numbers are not written.e.g. Nunan 

(1996) but if the idea is specific, number is required: e.g. Allwrith 

(1992: 56) provides an example of…… 

8. Short quotation of less than one line  or direct quotation may be 

written: e.g. “good practices be taught…..(Smith 1996: 15) 

9. Diagrams should be referenced in full details (author and date). 

� Additional Notes about Citations 

Personal communication is cited in the text only: e.g. According to 

J.O. Reiss, Many designers do not understand the needs of disabled 

people (Personal communication, April 18, 1977). 

� Bibliography at the end of a Piece of Work 

The references are listed in alphabethical order of authors 

“surnames. If it is cited more than one item by a specific author, they 

should be lited chronologically and by letter (e.g.1993a, 1993b). 



Reference to a book 

E.g.: Mercer, P.A. and Smith, G. , 1993. Private viewdata in the UK. 2nd 

ed. London: Longman. 

Reference to a contribution in a book 

E.g. Bantz, C.R., 1995. Social Dimensions of Sofware Development in 

J.A. Anderson, ed. Annual Review of Software Management and 

Development. Newbury Park, C: Sage, 502-510. 

Reference to an article in a journal (author, year, title, volume and 

part number as well as page number 

E.g. Evans, E.A., 1994, Approaches to Intelligent Information Retrieval. 

Information Processsing and Management, 7 (2), 147-168. 

Reference to a conference paper 

e.g. Silver, K., 1991. Electronic mail: The New way to communicate. In. 

D.I. Raitt, ed. 9th International online information meeting, London 3-5 

December 1996. Oxford: Learned Information, 323-330. 

Reference to a publication from a corporate body (e.g. a 

government department or other organization). 

E.g. UNESCO, 1993. General Information Program and UNISIST. 

Paris: UNESCO, (PDI-93/WS/22). 

Reference to a Thesis 

E.g.: Agutter, A.J. 1995. The Liguistic Significance of Current British 

Slang. Thesis (PhD). Edinburgh University. 

  

Reference to Electronic  Material 

1. Reference to individual works: e.g. Holland, M. (1996) Harvard 

System (online). Poole, Bounemoth University. Available from :-

http:// Bournemoth ac.uk /service depths /lis / LISPub  / 

harvardsyst.html (accessed 15 april 1996). 

2. Reference to E-Journals (author, year, title, volume (issue), 

location and available from: URL (accessed Date): e.g. Korb, K.B. 

(1995) Persons and Things: Book Review of Bringsjord on Robot 



Conciousness. Psychology (online), 6 (15). Available from: 

gopher: // wachau. ai. univie. ac. at: 70 / 00 / archives / psicologquy 

/ 95.V6/0162 (Accessed 17 June 1996). 

3. Reference to mailbase/listserve e-mail lists (author, time (day, 

month, year), subject, Discussion List (online) Available from and 

accessed date: e.g. Brack, E.V. (2 May 1995). Re: Computing 

Short Courses. List Link (online) Available from: 

mailbase@mailbase.ac.uk (Accessed 17 Aprl 1996). 

4. Reference to Personal Electronic Communication (E-mail): 

Senders, time (day, month, year), Subject of Message. Email to 

Recipient: e.g. Lowman, D. (Deborah-lowman@pbsinc.com). (4 

April 1996). RE>> ProCite and Internet Refere. E-mail to P. Cross 

(pcross@bournemouth.ac.uk). 

5. Reference to CD-R0Ms: eg. Hawking, SW. (1994). A Brief History 

of Time: an Interactive Adventure (CD-ROM).Crunch Media. 

Writing System of the Journal 

1. Space is 1.5. 

2. Standard Letter (8.5x11) margin: top 1.2cm, below: 0.6, left: 0.8 

and right: 0.6. 

3. The capital letter and bold with 12 Times New Roman. 

4. The name of the Author: Written in Capital and Bold with 10 

Times New Roman. 

5. The affiliation of the institute: Written in Capital and Bold with 10 

Times New Roman. 

6. Sub title in the article: Written with 10 Times New Roman Capital 

letter. 

7. The distance between title and the author as well as the affiliation 

of the author: 1.5 space. 

8. The space of the paragraph: 1.5. 

9. The beginning: Abstract and key words. 

10. Space of the Title of the article, the author, affiliation, abstract and 

key word: 1.5 . 

11. If the authors are more than one, they should be written in arrow 

such as the first, the second and so on. Each has a foot note 



explaining the name of the university, affiliation, region, state as 

well as the email address.  

12. The author should not more than 5 persons. 

13. Sub title should be numbered and separated with 1 space if another 

sub title appears. 

14. The structure of the article:  

a. Title, author, email and the affiliation of the author, Abstract 

and key words. 

b. Introduction 

c. Method of the writing 

d. Theoritical Framework. 

e. Discussion 

f. Conclusion 

g. Acknowledgement if any 

h. List of References. 

Author’s Obligations 

1.  To show the accuracy of the data and to avoid deception and 

plagiarism. 

2. To have the permission from other authors for corresponding author. 

3. To mention the names are forbidden without explaining their roles in 

the research (Ghost authorship and gift authorships). 

4. To give the original works. 

5. To give proper citation. 

6. To mention the sources fairly and honestly including the references 

for the basis of the analysis. 

7. To give academic criticism based on academic arguments. 

8. To follow ethical standards. 

9. To notify the editor immediately for any changes and inaccuracy.  

Publication Ethic and Malpractice Statement.  

Heritage of Nusantara is a peer-reviewed International Journal and 

is available in print and online. It is published twice in a year. The 

Publisher is the Board of Research of the Ministry of Religious Affairs 

of the Republic of Indonesia and thus is responsible for all the process 

of publication and financial matters. 



Publication Decision 

The decision by the board of the editors to select the article is based 

on academic consideration and responsibility to present high academic 

standard of International Journal. 

Fair Play 

The board of the editors will treat all the articles fairly by 

disregarding the race, gender, sexual orientation, religious belief, ethical 

origin, citizenship or political philosophy of the author.  

Confidentiality 

Any relevant information concerning the data, authors and reviewers 

are kept confidentially to avoid bias in the process of selecting the 

articles. Furthermore, all the articles for review are treated as 

confidential documents and are not be shown or discussed with others 

except as authorized by the editors. 

Disclosure and Conflict of Interest 

To keep the intellectual property of the right of the author, the editor 

will not use the unpublished material without the permission from the 

author formally in written letter. 

Duties of the Reviewers 

To give a valuable comments on the articles to make it easy for the 

editors to select the appropriate articles for the journal. As for the peer 

reviewers, they help the editors to build communication with the author. 

Time 

The time for the reviewers to collect the articles is allocated by the 

editors. Under special circumstances, the reviewers need more time or 

cannot perform the duty, and have the objection or excuse concerning 

the time, they should notify the editors.  

Objectivity 

The comments and critics from the reviewers on the articles should 

be based on academic arguments and objective not author’s personality.  



  ھ	���� اوف


��را ���
  
� ا������ت����  دو��� �����  وا��	اث ا���

  2015، 1ا�$�� ا�#��#�، ا�!�د 
  

  رئيس التحرير:

  خير الفؤاد يوسف
  

  مدير التحرير:

  فخرياتي
  

  هيئة التحرير:

  عبد الرحمن مسعود (وزارة االشؤون الدينية الاندونيسية)

  كولونيا) أدوين ويرينجا (جامعة

  المتحدة) المملكة البريطانية، أنابيل تيه جالوب (المكتبة

  هولندا) لايدن، كابتين (جامعة غ نيكو ج 

  إندونيسيا) إندونيسيا، كرام (جامعةإادياتي حأ

  جاكرتا) الإسلامية الحكومية االله هداية (جامعة شريفأزيوماردي أزرا 

  امام طلحة (وزارة االشؤون الدينية الاندونيسية)

  جاكرتا) الإسلامية الحكومية االله هداية عاتق سوسيلو (جامعة شريف
  

  المحررون:

  لقمان الحكيم

  يانج أتريزا يقينآ

  ن اأحمد رحم

  محمد مرتضى

  رضوان بوستامام

  ماسميديا بينم

  بارويرا ريزا
  

  مساعد هيئة التحرير:

  ياسين رحمات أنصاري

  كوسنانتو

  عارف شبرا ملسى
  

  المقالة في الصورة من مأخوذة الأمامي غلافال في  الصورة

A Taqr³§ for a Nineteenth Century Indonesian Manuscript  

الديني من خلال نشر المقالات والتقارير  تطوير المؤلفات والتراثفي إندونيسية ودولية  بمعلومات حول خطةالقراء  تزويدمحور هذه المجلة هو 

  .البحثية ومراجعات الكتب

 ترحبو  ،آسيا شرق جنوب فيالواقع  الديني التراثو قديمة، و أ ةمعاصر  الدينية سواء كانت المؤلفات فيلبحث لنوسانتارا  هريتيج اوف ركزتت 

  .المجالفى هذا  ينتخصصلما العلماءو  المثقفين مساهماتب

   الدينيوالتراث  المؤلفات تطويرو  البحوث مركز

  جاكرتا اندونيسيا 6عشر، الشارع محمد حسني تامرين رقم  الطابق الثامن العنوان: مبنى وزارة الشؤون الدينية الاندونيسية

  3920718 – 3920713 21 62ت/الفاكس: +

   heritage@kemenag.go.idالبريد الالكتروني:

 http://jurnallektur.kemenag.go.id/index.php/heritageالموقع:  



 

 

 

 

 

 

 

 

 

 

  ھ	���� اوف


��را���
  
� ا������ت����  دو��� �����  وا��	اث ا���

 2015، 1ا�$�� ا�#��#�، ا�!�د 

 

 

 

 

 

 

 

 

 

 

 




