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THE APPLICATION OF ISLAMIC LAW IN INDONESIA:
BETWEEN OPPORTUNITIES AND CHALLENGES

Djawahir Hejazziey
Lecturer at State Islamic University Syarif Hidayatullah Jakarta
djawahirhejazziey@gmail.com

Abstract

Essentially, the application of Islamic law in Indonesia has a huge opportunity.
Undeniably, there remain challenges, both from within (Muslims) and from
outside (other than Muslims). The great and tremendous challenges come from
Muslims themselves. Muslims do not want Islamic law in Indonesia upright.
The reason is the government is also unwilling because of the existing legal
system and dissimilarity of attitude, understanding, practice of Muslims and
Islamic leaders of Al-Quran and Al-Hadith, especially in relation to politics. It
is likely to continue in line with the dynamics of Muslims in the state and
nation. Pros and cons of Muslims against the application of Islamic law,
including the unwillingness of groups against Islamic approach to structural
(power) and Islamic cultural (culture), will raise the difficult and impossible
application of Islamic law in Indonesia. Therefore, for most Muslims, the
teachings should be reinterpreted beyond the textual meaning and application
in real life.

Keywords: Application, Islamic law, The Shari'a, Opportunities, Challenges,
Politics, Indonesia
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The Application of Islamic Law in Indonesia: Between...

Abstrak

Pada prinsipnya, penerapan hukum Islam di Indonesia memiliki peluang yang
sangat besar. Tidak dapat dipungkiri, tantangan tetap ada, baik dari dalam
(umat Islam) maupun dari luar (selain umat Islam). Namun justru tantangan
yang besar dan dahsyat datang dari umat Islam itu sendiri. Umat Islam tidak
menghendaki hukum Islam tegak di Indonesia. Hal ini disebabkan, selain
pemerintah tidak menghendaki, karena sistem hukum yang ada, juga karena
belum ada kesamaan sikap, pemahaman, pengamalan umat Islam dan para
tokoh Islam terhadap al-Qur’an dan Al-Hadits, terutama dalam hubungannya
dengan politik. Tampaknya akan terus berlangsung sejalan dengan dinamika
kahidupan umat Islam dalam berbangsa dan bernegara. Pro dan kontra umat
Islam terhadap penerapan syariat Islam, termasuk ada kelompok yang
menghendaki pendekatan Islam struktural (kekuasaan) dan Islam kultural
(budaya), akan semakin menambah sulit dan mustahil penerapan syariat Islam
di Indonesia akan terwujud. Oleh karena itu, bagi sebagian kalangan muslim,
ajaran-ajaran itu harus lebih ditafsirkan kembali melampaui makna
tekstualnya dan aplikasinya dalam kehidupan nyata.

Kata kunci: Penerapan, Hukum Islam, Syariat, Peluang, Tantangan, Politik,
Indonesia

Introduction

The process of Islamic law establishment in Indonesia occurred in
the evolution of the crystallization process in the State Medina ummah
(Azhary, 1992). For example, when Islam has not been perfected by
Allah, the rules governing the society lowered incrementally, in a span
of 22 years from 610 to 632, the year of the Prophet’s death. This is an
indicator that Islam will always keep abreast of times.

Historically, the application idea of Islamic law showed a
transformative and remedial phenomenon though still visibly shades
repetitive parallelism without any clarity. It is not a patchwork of ideas,
but, like a snowball that keeps rolling and driving, it builds various
construction types and new characters. (Fuad, 2005).

In a legal development, in 1975, Abdurrahman Wahid, introduced a
notion of Islamic law as a supporting development, (see e.g. Wahid:
1975) which generally directs conversations on the roles and functions
of Islamic law to support positive legal system development in
Indonesia. Munawir Sadzali also floated the idea, Re-actualizing Islamic
teachings. By taking issue discussion on inheritance law, slavery, and
bank interest (see e.g. Sjadzali, 1997; 1975).
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Here, in fact jurists (fuqaha / scholars) can be redefined as religion
(Islamic law) so that they are able to adopt the culture of the community
(socio-cultural) in accordance with the needs and realities. Thus, the
attitude of ambiguity in religious practice does not happen again. For
example, it is ironic that Muslims are keen worshippers, but their daily
transactions through banks violate the provisions of the Qur'an and
Hadith al (bank usury)' despite the pros and cons to the law on illicit
bank interest.

Political Existence of Islamic Law

The teaching of Islam that regulates the way of life is called the
law. In the science of usul figh, the law is defined as "Allah commands
related to the actions of mukallaf® people, in the form of guidance to do
something, which means the command must be done, or guidance to
leave something, which means unlawful actions or prohibitions are
done, or the provisions of law in the form of permissible things
(facultative), which means that should be done and abandoned, and the
provisions of the law that make two related things and one of them was
the cause or condition or an obstacle to another (Zahrah, 1958).

Al-Jabri never said that Islamic culture is “Figh Culture”. Putting
this culture is very valuable,’ so it will be similarly valid if we say that
Greek culture is “the philosophy of culture” and Western culture is “the
culture of science and technology”. Existence as a knowledge system
(Nizam al-Ma'rifi) and codification of religion are very sturdy and have
been proven by history. Every Muslim who had studied and can read al-
Qur'an, will also undoubtedly read and store one or more of figh books .
The views are parallel with many other thinkers, and show that
jurisprudence is a dimension of the most well established religious
teachings in some parts of Muslim communities everywhere. From here,
the idea of legislating Islamic law through state institutions is
considered, by some, as an important matter (Fuad, 2005).

Along with the establishment of Islamic kingdoms, power authority
which has been run by the judiciary (fahkim) was removed and passed
on to the court. It means that Islamic law could actually be enforced and
is a further elaboration of clerical activities in providing religious
services to the community (Arifin, 1996). From there, various
institutions of Islamic courts come in several places, including; Porch
court in Java, Sumatra Syar'iyah Court, and the density of the Qadi in
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Banjar and Pontianak. These courts not only solve civil problems, but
also to a certain extent hold criminal matters.

The phenomenon of Islamic law as the law of society’s life, with
the king (sultan) as the highest authority, has given rise to a theory of
creed or confession of faith among Islamic law observers. The theory is
actually a continuation of monotheism principles of in the philosophy of
Islamic law. This requires the implementation of Islamic law by those
who have vowed shahadah. It is consistent with the theory of Islamic
legal authority, as conceived by HAR Gibb, that people who have
accepted Islam as their religion means they have to accept the authority
of Islamic law on themselves (Gibb, 1993). Islamic law in Indonesia
existed. They have run with full awareness to adherence as a legal
system, to reflect the acceptance of Islam as a religion they believed.

It could be said that the political position of Islamic law in the pre-
independence, especially towards the end of the colonial period, in a
position of uncertainty. Besides influenced by the interests of
colonialism, the reason is no legal system in the region capable of
accommodating the plurality of the existing law in society. The Islamic
legal system in the archipelago is still fragmented, yet cohesive, and it
turns out it is a legal system of relic old Islamic kingdoms in the
archipelago, the formulation of which has not been well constructed.

In Islam there is no separation between religion and politics since
both are organically related. The Qur'an, Hadith and Islamic history
prove it. Religion and politics are intertwined, even interdependent. At
the beginning of the Islamic presence, the first problem is political.
Because without any political role, Islam will not be able to live. Islam
must have a mechanism for smooth power of religious development. It
can also prove that the development of a religion is very dependent on
certain political conditions. If the political situation allows to launch a
political religious maneuver”, religions will likely grow, and vice versa
(see e.g. Ali, 1984). Thus, the means of political Islam is politics based
on’ Sharia derived from the Qur'an and Sunnah.

Islam has laid a power system that is not a system of aristocracy
and theocracy (Yamin, 1987). It is the power sought in Islam, instead of
the expansion of personal or collective power. Islam puts power in
active moral framework. Power is not a goal, but a means to serve the
Almighty. Power is a tool to find a happy eternal life and a source of
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mercy and justice for mankind. Thus, political Islam means setting,
maintenance, and maintenance of public affairs with the order in
accordance with Islam.

It is inevitable for Muslims, that Islam is a way of life which
includes physical, political, and spiritual aspects. Sharia or Islamic way
of life includes statutory legal, political, moral and religious ceremonies.
Islamic law or jurisprudence is not limited to civil and criminal matters,
but also political, economic, social, and national affairs, Islam does not
separate religion from politics (Ahmad, 1988).

The most fundamental principle and foremost to be enforced in the
basics of Islamic politics is related to the principles of Islam, namely the
doctrine of Tawhid (monotheism), the most emphatic sense,
monotheism is not only a theological principle, but also a major
cornerstone in Islamic epistemology and the fundamental principle of
the methodology of Islam study and all Muslims. In accordance with the
principle of authority, sovereignty, decisions, power, and the right to
give orders is solely owned by Allah Almighty. Qur'an declares it all as
a basic postulate. Someone holding this belief to the bottom of their
heart and soul, not only oral recognition, has found the truth and
goodness of life, both in this world and in the hereafter. Thus, it should
be a basic principle in the constitution of Islam in a state government.

Thus, basically the main principle in Islamic politics is against the
unity of faith and power of the Almighty, and this is the foundation of
social and moral system implanted by the Apostles, making sovereignty
in the hands of a lawgiver.

Opportunities and Challenges

When the Republic of Indonesia would be proclaimed, a
Preparatory Agency for Indonesia’s Independence (BPUPKI) was
established. In BPUPKI sessions to determine the basic state, members
had different opinions in determining the basis of that State. Islamic
parties propose this country to become an Islamic state and the
nationalist party wanted separation of state affairs from religious affairs
(Rasyid, 2006). Both of these proposals were similarly strong, but in the
end, there was a compromise between the two parties where the four
leaders of Islam succeeded in formulating the Jakarta Charter, which
becomes the Preamble of the 1945 Constitution, and had been prepared
by BPUPKI / PPKI. In the charter, five precepts become the basis of the
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State, where the first principle is “Almighty God with the obligation to
implement the Sharia to its adherents” (Rahardjo, 2003).

Tracing historical records existing in the post-independence period,
the awareness of Muslims to implement Islamic law may be considered
to increase. Their struggle over Islamic law did not stop at the level of
recognition of Islamic law as the legal subsystem living in the
community, but it reached a further level, namely the legalization and
legislation. They want Islamic law to be part of the national legal
system, not only the substance, but also in legal and positive terms. This
phenomenon first appeared and coincided with the birth of the Jakarta
Charter on June 22, 1945, in which the first principle reads: “Almighty
God and Obligations to Perform Islamic Sharia for Their Adherents”.

After Indonesia’s proclamation on August 17, 1945, in the
afternoon, a compromise formula was deleted at the session of the
Preparatory Committee for Indonesia’s Independence (PPKI), a day
after the proclamation. The intellectual author of this elimination is M.
Hatta himself. He claimed to be visited by one Japanese naval officer
claiming to be a messenger of Christian groups from eastern Indonesia
(Rasyid, 2006).

Struggle for Islamic law legislation slightly dimmed after August
18, 1945, a successful team of the Islamic groups was unable to
maintain the last seven words from the bustle of the basic polarization
state. With the loss of seven words, then it became very difficult for
anyone to make Islamic law into positive law (Sharia) in the frame of
the state constitution, including in this reform era.

Let us consider the historical development of the application of
Islamic law in Indonesia from time to time:

1. The Period of Dutch Colonization

The history of Islamic law in the archipelagic area , according to
some historians, began in the first century of Hijria, or the seventh and
eighth century AD. As the gateway to the area of the country, the
northern region of Sumatra island was then used as the starting point of
the missionary movement of Muslim immigrants. Gradually, the
missionary movement later formed the first Islamic community in
Perlak, Aceh. The growing Muslim community in the region was
followed by the establishment of the first Islamic kingdom in the
homeland in the thirteenth century. The kingdom was known as
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Samudera Pasai. It is located in the area of North Aceh (Hutabarat,
2005).

The influence of the rapid propagation of Islam spread to various
parts of the archipelago and then caused some Islamic kingdoms to
follow the establishment of the Kingdom stands Samudera Pasai in
Aceh. Not far from Aceh, the Sultanate of Malacca was established; in
Java, the Sultanate of Demak, Mataram and Cirebon were established;
in Sulawesi and Maluku, Gowa Kingdom and the Sultanate of Ternate
and Tidore were established.

The Sultanates recorded in history then set Islamic law as the
applicable law. Establishment of Islamic law as the positive law in each
of the sultanate certainly strengthens the practices grown that time in the
Muslim community. These facts are evidenced by the figh literature
written by scholars around the archipelago in the 16™ and 17" century
(Hutabarat, 2005; Effendy, 1998), and continued until Dutch traders
came to the archipelago.

Islamic law in the Dutch occupation era in the archipelago begins
with the presence of Dutch Commerce and Trade Organization in the
East Indies, or known as VOC. As a trade organization, VOC had a role
exceeding its function, which was possible because the Dutch
government did make VOC as an arm in the East Indies. Therefore, in
addition to running the trading function, VOC also represented the
Netherlands in carrying out governmental functions by using the Dutch
law they carried.

In fact, the use of Dutch law was found difficult because the native
population must accept a law alien to them. As a result, VOC allowed
the natives to carry out their customary law (Hutabarat, 2005). In
relation to Islamic law, it may be noted that the following "compromise"
was made by the VOC:

1) The Batavia Statute set in 1642 by the Company stated that the
Islamic inheritance law applies to the followers of Islam;

2) An effort was made to the compilation of Islamic family law
prevailing in the society. This effort was completed in 1760.
This compilation was later known as the Compendium Freijer;

3) similar compilation efforts also existed in other areas, such as
Semarang, Cirebon, Gowa, and Bone. In Semarang, for
example, the result of the compilation was known as the Book of
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the Law Mogharraer (of al-Muharrar). However, this
compilation has advantages compared to Compendium Freijer,
where he also includes the rules of Islamic criminal law
(Hutabarat, 2005).

According to Masykuri Abdillah, teachings of Islam has been in
fact largely practiced in personal, social and political life since the
period of the Prophet until the arrival of the Western colonialist. Islamic
law became a positive law in the sultanate and caliphate Islamic empire
(Abdillah, 2000), like the kingdom of Mataram in the term of natagama.
Arrival of Western colonialism to Muslim countries resulted in reduced
existence of Islamic law among its adherents (Abdillah, 2000). That is
why the Dutch government sought various ways to resolve the problem,
including by:

1) spreading Christianity to the indigenous people; and
2) limiting the Islamic law only to the inner (spiritual) aspect
(Hutabarat, 2005).

Political developments of Islamic law are very rapid, the Dutch
government adviser who is also an expert of Islamic law, Christian
Snouck (1857-1936) produced a policy that was essentially Islamic
Policy, Islamic law should be kept away from the predominantly
Muslim Indonesian society and indigenous peoples in order to draw
closer to the tradition and culture of the Dutch colonial government and
other Europeans (Kaban, 2007).

The policy was eventually broken down by Snouck Hurgronje be
Receptie theory as stated in Article 134 paragraph 2 Indies
Straaftregeling (IS), where Islamic law can only be accepted as a law, if
it has been carried out by indigenous peoples. It means there is no
Islamic law unless accepted as a customary law.

After this policy of Snouck Hurgronje, the colonial government
enacted laws for the indigenous groups prioritizing a customary law.
Therefore, studies of customary law was made by Dutch lawyers like
Cornellis van Vollenhoven (1874-1933), with his Het adatrech van
Nederlandsch-Indie (The Book of the Dutch East Indies Customary
Law) containing customary traditions of 19 different areas, and
traditional customs of immigrants such as Arabic, Chinese, Indian, and
so forth.
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In the further development, a theory essentially opposite to the
theory of Snouck emerged, overriding Islamic law as the law of life. It is
recognized and presented by Indonesian legal experts such as: Prof.
Hazarin (1905-1975) and Suyuti Talib who basically argued that it was
based on the true needs and legal consumption of Indonesian society
with Muslim majority. However, the theory that puts indigenous
Receptie is inverted / conflicting (Contratio) with the reality of life in
the community.

The weak position of Islamic law continues to occur until near the
end of the Dutch East Indies in Indonesia in 1942.

2. Japanese Occupation Period

After General Ter Poorten declared unconditional surrender to the
Japanese military commander on March 8, 1942, the Japanese
government immediately issued various regulations. One of them is Act
No. 1 of 1942, which asserted that the Government of Japan continued
all the powers previously held by the Governor General of the Dutch
East Indies. The new statutes of course, has implications for the
permanent position of the applicability of Islamic law as a last
occupation of the Netherlands (Hutabarat, 2005). They are:

a) The promise of the Japanese military commander to protect and
promote Islam as the religion of the majority population of Java
island;

b) Establish Shumubu (Office of Religious Affairs), led by the
Indonesian people themselves;

c) Allow the establishment of Islamic organizations, such as
Muhammadiyah and NU;

d) Approve the establishment of the Consultative Council of the
Muslim Indonesia (Masjumi) in October 1943 (Effendy, 1998);
and

e) Approve the establishment of Hezbollah.

Thus, there was virtually no significant changes for the position of
Islamic law during the Japanese occupation in the homeland. However,
the Japanese occupation was better than the Dutch because leaders of
Islam at this time had a new experience in regulating religious matters.
Abikusno Tjokrosujoso stated that the Dutch government policy has
weakened the position of Islam.°

HERITAGE OF NUSANTARA |53



The Application of Islamic Law in Indonesia: Between...

When the Japanese troops arrived, they realized that Islam was a
force in the Islamic Law in the Period of Independence (1945).
Although the occupation of Japan provided many new experiences to
Indonesian Muslim leaders, but in the end, along with the lack of
strategic moves Japan won the war-which then made them open the way
wide for the independence of Indonesia, Japan began to change its
policy direction. They began to "glance" and give support to the
Indonesian nationalist figures.

In this case, it seems the Japanese trust Indonesian nationalist
groups to lead the future. Accordingly, it was not surprising that some
state agencies and committees, such as the Advisory Council (Sanyo
Kaigi) and BPUPKI (Dokuritsu Zyunbi Tyoosakai) were then handed
over to the nationalist camp. Until May 1945, a committee was
established consisting of 62 men, most of whom representing only 11
Islamic groups (see e.g. Effendy, 1998). On this basis, Ramly Hutabarat
stated that BPUPKI "is not a body established on the basis of
democratic elections, although Sukarno and Mohammad Hatta tried to
keep it with fairly representative body members representing various
groups in Indonesian society".’

Long debate about the basic state in BPUPKI then ends with the
birth of what is called the Jakarta Charter. The most important sentence
of the Jakarta Charter compromise mainly existed in the phrase "State of
the obligation is based on the belief to enforce Sharia Law for its
adherents". According to Muhammad Yamin this sentence made
Indonesia independent not as a secular nor Islamic state (Effendy,
1998).

With such formulation, an implication rises that would require the
establishment of legislation to implement Sharia for its adherents.
However, the compromise formula of Jakarta Charter eventually failed
to be ratified on August 18, 1945 by PPKI. There are a lot of fog with
respect to the cause, but all versions lead to Mohammad Hatta, who
expressed reservations on Christians in eastern Indonesia. Hatta said he
got the information from a Japanese naval officer on the afternoon of
August 17, 1945. However, Lt. Shegeta Nishijima -the only Japanese
Navy officer who met Hatta at that moment denied that. He even said it
was Latuharhary who objected it. The seriousness of the charges and
unquestionableness given by Latuharhary and Maramis, a Christian
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leader from Eastern Indonesia others, have approved the compromise
formula in BPUPKI sessions (Effendy, 1998).

Struggle formalization of Islamic law did not stop there. Muslims
continued to fight for the Constituent Assembly and culminated in 1959.
The entire forum Islamic parties were actually fighting Islam as the state
which means that the law applies not only to Muslims, but for all people
of Indonesia. This struggle became foundered, as the voice of Islam as
the basis for state support was still smaller than that rejection noise,
although Muslims were referred to as the majority in Indonesia.

3. The Old Order Era

In the end, in this period, the status of Islamic law remains vague.
Isa Anshary said, Genesis conspicuous history is perceived by Muslims
as a 'hocus-pocus' and still a secret mist, a political siege to the ideals of
Muslims.* Islamic law in the Revolution Period of Independence Period
until issuance of the Presidential Decree on July 5, 1950. For almost
five years after the proclamation of independence, Indonesia entered a
revolution period (1945-1950).

But how is in the application level? Again, political factor is a
major determinant in this regard. This conclusion embodiment is merely
academic discourse if not supported by a strong and convincing political
bargaining power. Another thing worth noting here is the uprising that
some of them "nuanced" Islam in this phase. The most phenomenal is
the movement of DI / TII pioneered by Kartosuwirjo of West Java.

Kartosuwirjo, in fact, has proclaimed his Islamic state on August
14, 1945, or two days before the proclamation of Indonesian
independence on 17 August 1945. However, it releases its aspiration to
later join the Republic of Indonesia.

Maybe it was not too wrong to say that the Old Order is the era of
nationalists and communists. Meanwhile, Muslims in this era need to be
slightly bent in the fight for ideals. Although Islamic law is one of the
common reality that had been living in Indonesia, and on the basis of an
opportunity to reposition the Islamic law as it should be, there is limited
uncertainty "attention" that makes it increasingly blurred. And the role
of Islamic law in the era did not get a proper place.
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4. The New Order Era

Following the failure of PKI coup in 1965 and the reign of the New
Order, many Indonesian Muslim leaders who had great hopes in their
political efforts Islamic seated properly in the political order and law in
Indonesia. What else then frees the former New Order of Masjumi
figures previously were jailed by Sukarno. But soon, this Order
confirms its role as the defender of Pancasila and the 1945 Constitution
even in early 1967, Suharto asserted that the military will not approve
the rehabilitation of Masjumi (Effendy, 1998). And what about the
Islamic law?

Although the position of Islamic law as a source of national law
was not so firm in the early days of this Order, efforts to reinforce it still
continued. This is shown by K.H. Mohammad Dahlan, a minister of
religion of NU, who is trying to put forward the Muslim draft legislation
with the support of strong Islamic factions in the DPR-GR. Though
unsuccessful, this effort was followed by proposing a bill governing
formal legal institutions in Indonesia in 1970. This effort resulted in the
birth of the then Law No.14 / 1970, which recognizes religious court as
one of the judicial body orphaned at the Supreme Court. Through this
Act, according to Islamic law Hazairin enacted directly as a stand law
(Hutabarat, 2005).

Confirmation of the prevailing of Islamic law increasingly evident
when Law no. 14 of 1989 sets religious courts (Hutabarat, 2005). This is
then followed by intensive efforts to compile Islamic law in specific
areas. This effort was successful when in February 1988, Suharto as the
president accepted the compilation results, and dissemination of the
Minister of Religious Affairs’ instruction (Hutabarat, 2005).

According to Mohammad Natsir (See e.g. Ghazali, 1997), one form
to accommodate the idea of Islamic law establishment was Religious
Affairs of the Republic of Indonesia, meaning Muslims still continue to
fight for the enactment of Islamic law for its adherents, through
legislation in Parliament with the support of Islamic parties.
Cooperation with the Ministry of Religious Affairs of Islamic parties
and elements of Islamic sympathizers in secular parties such as Golkar
has resulted in positive legal drafting to accommodate Islamic law, for
example, as reflected in Law No. 14 of 1970 on the Judiciary, Law No.
1 of 1974 on Marriage, Law No. 7 1989 on Religious Courts, Law 38 of
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1999 on Zakat management, and Law 17 of 1999 on Hajj
Implementation.

The development of Islamic politics in the first decade of the new
order is not profitable. The relationship between the state and Islam is
full of tension. Any arrival of Islam is always responded with
discrediting the government. As a result, the emerging Islamic
fundamentalist groups who oppose almost all government policies.
Impression that Islam was a traditionalist, anti-modernization, anti-
development, and even anti-Pancasila has led to the marginalization of
Muslims exposed in the modernization process and national
development. The emergence of new thinking Islamic movement among
Muslim intellectuals in the 1970s is one of the attitude that the existence
of Muslims accounted for in the life of the nation.’

The idea of the new thinking of the earliest Islamic forms was when
Nurcholis Madjid wrote his ideas in a paper entitled Necessity of
Islamic Thought Reform and People Issue Integration. Proposed by
Nurcholish core with respect to the condition of Muslims are less
favorable impressions. Therefore, Muslims have less impression, the
choice is between to update and to maintain a traditional attitude . Both
have certain consequences. The first option seems to have the potential
to cause people disunity, while the second option means extending
intellectual stagnation situation of Muslims.

5. Reform Era

The fall of Suharto marks the emergence of reform. In the reform
era under President B.J. Habibie and Wahid gives freedom to Muslims
to openly express their aspirations, including the aspiration to fight for
legislation of Islamic law as the national law or the implementation of
Jakarta Charter (Abdillah, 2000).

At the Reform time, there has been a rise of political Islam, which
is characterized by several symptoms. First, the birth of a number of
Islamic parties, who claim to have Islam as a political ideology. Second,
the birth of a number of radical fundamentalist organizations that are
more focused and have resolute enforcement of Islamic Sharia with the
method of jihad. Third, the demands of a number of regional or
provincial plans, especially Darsussalam Nanggroe Aceh (NAD) and the
district both in Java and outside Java, to implement Islamic Shari'a,
through legislation in the area of regional autonomy.
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The developments indicate that in addition to the failure to fight for
the formalization of Sharia at the national level, a progress seems to
emerge on the implementation of Islamic shariah, in the institutional,
sector, and regional dimensions. In the reform period, a struggle to
formalization of Islamic shariah has risen again, with the demands of a
number of radical Islamic organizations and some political parties,
particularly the United Development Party (PPP) and the Justice Party
(PK) that the Annual Session in August 2002 restored the idea of
Jakarta Charter, by amending article 29, paragraph 1 of the 1945
Constitution on the basis of the state, that Almighty God plus "by
running the Sharia to its adherents." Unfortunately, the charge did not
get adequate support from the Assembly members. Two largest Islamic
organizations, Nahdlatul Ulama and Muhammadiyah, rejected the
proposed amendment.

Lack of a common attitude among Muslim leaders, especially in
relation to politics, is likely to continue in line with the dynamics of
Muslim life in the state and nation. Therefore, for most Muslims, the
teachings should be reinterpreted beyond the textual meaning and
application in real life, such as:

a. Some Muslims believe that Islam should be the basis of the state,
i.e. the Shari‘ah must be accepted as the constitution of the state;
political sovereignty is in the hands of God; the idea of the nation-
state is contrary to the concept of the ummah (Islamic community)
that knows no political or regional boundaries recognizing the
principle of syira (consultation) and the application of democracy
principle of are different from the modern political discourse
today. In other words, the context of the modern political system,
with a number of newly independent Islamic state, has built their
political base and is placed in a position contrary to the teachings
of Islam;

b. Some other Muslims argue that Islam does not have a standard
pattern of the theory of state (or political system) to be executed
by the ummah. According to this school of thought, the term state
(dawlah) cannot be found in the Qur'an that refer or as if refered
to the political power and authority, but these expressions are
merely incidental and have no bearing on political theory. Al-
Qur'an for them is clearly not a book about politics.
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In fact, with the birth of Decree No. III / MPR / 2000 on Law
Resources and Sequence of legislation, there are more opportunities to
produce regulations based on the Islamic law. Especially, Article 2,
paragraph 7 confirms the accommodation of local regulations based on
the specific conditions of an area in Indonesia and that it can override
the regulatory effect of a general rule (Ashiddiqgie, 2000).

Moreover, in addition to the more obvious opportunities, concrete
efforts to realize the Islamic law in the form of laws and regulations
have led to tangible results in this era. One proof is Law No. 32 of 2004
and the Qanun NAD Province on the Implementation of Shari'a No. 11
0f 2002.

Thus, in this reform era, wider opportunities are open for Islamic
law system to enrich the legal tradition in Indonesia. We can perform
the update steps, and even the formation of a new law that is sourced
and based on the Islamic legal system, adopted in line with the Quran
and al-Sunnah, to be used as a positive legal norm in force in our
national law.

Throughout the history of Indonesia's independence, it is no
exaggeration to say in this reform era, vice Muslims gain a better
position in the power stage. Muhammadiyah figures became chairman
of the MPR. NU leaders became the MPR President. HMI became
chairman of the House leaders. Throughout the history of law in
Indonesia, an Islamic activist became the minister of justice only in this
era. In fact, in the previous regimes, Islamic activists have only been in
the position of the fringes, unstrategic often because of their active roles
in Islamic activities, making them lose ground. Despite the sharp
criticism directed at them, the opportunity to occupy strategic positions
were certainly newly opened after the Reform era (Rasyid, 2006).

Actually, it depends on the leaders of the congregation to be able to
take advantage of the position of Allah mandated to them, especially for
designing the application of Sharia. By empowering Sharia scholars and
legal scholars in various areas, it is highly possible to design a
formulation of law having Sharia in their respective areas. At the very
least, this great work was able to be repaid from now.
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Concluding Remark

Aspirations of Muslims to implement Islamic law cannot be
separated from the process of social and political transformation. There
are two approaches: first, the context of the structural approach
emphasizing the transformation of social and political order to influence
the transformation of social behavior to become more Islamic. The
second approach emphasizes cultural transformation in social behavior
expected to affect social and political institutions to become Islamic.
The interrelationship between the two is very close.

In contrast, the structural approach requires a political approach, in
the form of political parties, lobbies or to disseminate Islamic ideas that
can encourage public policy making products. Conversely, cultural
retrofitting only requires socialization and internalization of Islam by
Muslims without the direct support of political priorities. But, of course,
there would be no certainty when Muslim aspirations will be realized.

Indeed the first thing to pay attention to is that the teaching Islam
is, in fact, authoritarian for adherents. But Muslims only partially
understand religious teachings, not comprehensively. Islam is not just
introducing yourself as a spiritual system or on a vertical relationship
with the Maker, like, worship mahdah.

Islam requires its teachings to be fully implemented resulting in a
total change in people's lives; ranging from ideological, mindset, and
lifestyle changes, up to the application of Islamic law as the legal aspect
of Islam. It is the meaning conveyed in the verse of Al-Qur'an, Q: S. 2:
208, “Enter ye Islam as a whole”. In view of Islam, human life is seen
as a unified whole. There is no difference between prayer as worship
mahdah and muamalah as worship ghairu mahdah, as the obligation to
submit to the law. As is obligatory, we are praying.

Endnotes

' Most are not supposed to leave something provisions still quotes, because
quotation marks indicate a vague (syubhat) to be shunned or abandoned.
? People with legal age is obliged to carry out the commandments of God.

? High quality, namely the values of high culture of art that should be maintained,
See (Kamus Besar Bahasa Indonesia, 1989).
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* The migration of Prophet Muhammad from Mecca to Medina is the first political
maneuver. It is a city that allows potential development and religion.

w

The term “based on”, implies interpretation of the texts of al-Qur'dn and as-
Sunnah about the political principles in Islam. It is believed to belong to the
principles as having been exemplified by the Prophet Muhammad, that Islam first
appeared as a religion that is reflected on the doctrine of divinity and good life.
Then it was formed region (state) as a means to provide protection to the people
and increase the good life, and eventually become a culture that combines
sublime civilization that has been produced for thousand years and eliminate
other civilizations which is not in line with the framework of Islamic culture
destination.

(=)}

Islam does not have employees trained in the field of religion in mosques or
Islamic courts. Dutch run policies that weaken the position of Islam.

-

This number based on what is written by Muhammad Yamin in the Manuscript
Preparation Act of 1945, volumes I and II (Yamin, 1959: 60). Ramly Hutabarat
mentioned the legal status of Islam, 85, it is also mentioned the number of
Islamist is 15 people. This data is based on a speech in the Constituent Muzakkir
Abdul Kahar, in On the State in the Constituent Assembly, (Muzakkir, 1959: 35).

=]

Minutes of negotiations in 1957, without spot, the Constituent Assembly of the
Republic of Indonesia, without the year, 325, as quoted from (Bakhtiar Effendy,
1998).

The term new thinking is to simplify the term renewal thinking and still an
unclear terminology and much disputed. At the very least, a term that indicates
the existence of different ideas with Muslim leaders before, such as M. Natsir,
HM Rasyidi, and Deliar Noer. The new thinking is more empirical, but not
apologetic in responding the idea of modernization of the New Order
government. See (Fachry Ali, 1984: 122-123).

9

References

A. Scripture
Al-Qur’an al-Karim
B. Books

Afzalurrahman. 1980. Islam. Ideology and the Way of Life. London: The
Muslim School Trust.

Ali, Fachry. 1984. Pancasila dan Pergulatan Politik. Jakarta: Pustaka
Antara.

HERITAGE OF NUSANTARA |61



The Application of Islamic Law in Indonesia: Between...

An-Na'im, Abdullah Ahmed. 1994. Toward an Islamic Reformation, Civil
Liberties Human Right and International Law, Translation by Ahmad
Suaidy dkk. Jogjakarta: LKIS.

Arifin, Bustanul. 1996. Pelembagaan Hukum Islam di Indonesia: Akar
Sejarah dan Prospeknya. Jakarta: Gema Insani Press.

Ashiddiqie, Jimly. 2000. Hukum Islam dan Reformasi Hukum Nasional.
Jakarta: Legal Research seminar paper on the existence of Islamic Law
in the National System Reform.

Azra, Azyumardi. 2001. Pendidikan Islam: Tradisi dan Modernisasi
Menuju Milenium Baru. Jakarta: Penerbit Kalimah.

1996. Pergolakan Politik Islam dari Fundamentalisme,
Modernisme Hingga Post-Modernisme. Jakarta: Paramadina.

Beatty, Andrew. 1999. Varieties of Javanese Religion: An Anthropological
Account. Cambridge University Press.

Black, Antony. 2006. Pemikiran Politik Islam. Jakarta: Serambi Ilmu
Semesta.

Dahlan, Abdul Aziz, dkk (ed). 1997. Ensiklopedi Hukum Islam. Jakarta:
Ichtra Baru Van Hoeve. Jilid 5. Cet. 1.

Rahardjo, Dawam. 2003. “Pengantar Menegakkan Syariat Islam di Bidang
Ekonomi,” in, Bank Islam Analisis Figih dan Keuangan. written by
Adiwarman Karim. Jakarta: IIIT Indonesia.

Departemen Pendidikan dan Kebudayaan. 1996. Kamus Besar Bahasa
Indoensia. Jakarta: Balai Pustaka.

Dhofier, Zamakhsyari. 1985. Tradisi Pesantren: Studi Tentang Pandangan
Hidup Kyai. Jakarta: LP3ES.

Effendy, Bahtiar. 1998. Islam dan Negara;Transformasi Pemikiran dan
Praktik Politik Islam di Indonesia. Jakarta: Paramadina.

Engineer, Asghar Ali. 1999. Asal Usul dan Perkembangan Islam; Analisis
Pertumbuhan Sosio-Ekonomi. Yogyakarta: Pustaka Pelajar dan Insist
Press.

Esposito, John (ed). 1995. The Oxford Encyclopedia of the Modern Islamic
World. V.3. New York: Oxford University Press.

Fuad, Mahsun. 2005. Hukum Islam di Indonesia. Y ogyakarta: LKIS.

Ghazali, Adeng Muchtar. 1997. Perjalanan Politik Umat Islam dalam
Lintasan Sejarah. Jakarta: Ichtra Baru Van Hoeve.

62 | VOL. 4 NO. 1 JUNE 2015



Djawahir Hejazziey

Gibb, A.R., 1993, Aliran-aliran Modern dalam Islam, terj, Machnun
Husein, Jakarta: Raja Grafindo Persada.

Hanafi, Hassan. Al-Usiliyah al-Islamiyyah dalam ad-Din wa as-Saurah fi
Misr 1952-1981. Translated by Kamran As’ad Irsyadi and Mufliha
Wijayanti.

Hasbullah. 1999. Sejarah Pendidikan Islam di Indonesia:Lintasan Sejarah
Pertumbuhan dan Perkembangan. Jakarta: PT Raja Grafindo Persada.

Hasjimi. 1987. Sejarah Kebudayaan Islam. Jakarta: Bulan Bintang.

Hoyle, Mark S.W. 1998. Arab and Islamic Laws Series. Canada: Kluwer
Law International.

Konstituante Republik Indonesia. 1957. Risalah Perundingan. a.n..

Kusumatmadja, Muchtar. 1976. Hukum Masyarakat dan Pembinaan
Hukum. Bandung: Bina Cipta.

Madjid, Nurcholish. 1999. Cita-cita Politik Islam Era Reformasi. Jakarta:
Paramadina. First Edition.

. 1998. Dialog Keterbukaan Artikulasi Nilai Islam dal Wacana
Sosial Politik Kontemporer. Jakarta: Paramadina. First Edition.

. 1998. Islam Kemodernan dan Keindonesiaan. Jakarta: Mizan XI
Edition.

Martinsion, Paul Varo. 1994. Islam an Introduction for Christian. United
State of America: Augsburg.

MS. Kaban. 2007. Mengawal Syari’ah. Jakarta: Pustaka ar-Rayhan.
Second Edition.

Nyazee, Imran Thsan Khan. 1996. Theories of Islamic Law. Delhi: Adam
Publishers & Distributors. First Edition.

Hutabarat, Ramly. 2005. Kedudukan Hukum Islam dalam Konstitusi-
konstitusi Indonesia dan Peranannya dalam Pembinaan Hukum
Nasional. Jakarta: Pusat Studi Hukum Tata Negara Universitas
Indonesia.

Rasyid, Daud. 2006. Reformasi Republik Sakti Peluang dan Tantangan
Penerapan Syariat Islam Pasca kejatuhan Soeharto. Bandung:
Syamsul Cipta Media. First Edition.

Murata, Sachiko and William C. Chittick. 1994. The vision of Islam. USA.:
Paragon House.

HERITAGE OF NUSANTARA |63



The Application of Islamic Law in Indonesia: Between...

Siddiqi, M. Nejatullah. 1996. Role of The State in the Economiy: An
Islamic Perspective. United Kingdom: The Islamic Foundation.

Soekanto, Soekanto. 1991. Pokok-Pokok Sosiologi Hukum.Jakarta:
Rajawali.

Sjadzali, Munawir. 1997. [jtihad Kemanusiaan. Jakarta: Paramadina. Tahir
Azhary, Muhammad. 1992. Negara Hukum Suatu Studi tentang
Prinsip-prinsipnya dilihat dari Segi Hukum Islam. Implementasiny
pada Priode Negara Madinah dan Masa Kini. Jakarta: Bulan Bintang.

Dictionary Drafting Team Coaching and Development Center Language.
1989. Kamus Besar Bahasa Indonesia. Jakarta: Balai Pustaka.

Watt, William Montogomery. 2003. Fundamentalis dan Modernitas dalam
Islam. Bandung: Pustaka Setia. Cet. 1.

Yamin, Ahmad. 1987. Yaumul Islam. Translation by Abu Laila dan
Muhammad Tohir, Islam Dari Masa Ke Masa. Bandung, Rosda.

Yatim, Badri. 1992. Sejarah Peradaban Islam. Jakarta: PT. Raja Grafindo
Persada. Cet. Kedua.

Zahrah, Muhammad Abu. Ushul Figh. Kairo: Dar al-Fikr al-‘Arabi).

Ziemek, Manfred. 1986. Pesantren Dalam Perubahan Sosial, Jakarta:?

C. Journal/Newspaper/Website

Abdillah, Masykuri. 2000. Kedudukan Hukum Islam dalam Sistem Hukum
Nasional, Jauhar Journal of Islamic Thought in contextual, Vol. 1, No.
1 Graduate Program IAIN Syarif Hidayatullah Jakarta

Igbal Ahmad. Realitas Politik Islam. Translation by Utsman Efendi in
Pesantren Magazine, No. 2, 1988, P3M, Jakarta.

Makruf, Jamhari. 2002. “Radikalisme Melawan Modernisme?”, Tempo, 29
Desember 2002.

Wahid, Abdurrahman, Supporting Development of Islamic Law, in the
Prism No. 4 1975. This paper has been produced in a variety of books
including Eddi Rudiana Arief (ed). Hukum Islam di Indonesia
Pemikiran dan Praktek. Bandung: Rosda Karya.

64 | VOL. 4 NO. 1 JUNE 2015



Author Guidelines

Heritage of Nusantara is a peer reviewed journal using bilingual
(English and Arabic). journal is the areas covering Indonesia, Malaysia,
Brunai, Southern Part of Thailand (Patani), Timor Leste dan Southern
Part of the Philipines (Sulu).The aim is to introduce the richness of the
Heritage of Nusantara in particular, to show its relations and
contributions to the world heritage as well as to offer a wide variety of
analysis on how to preserve and develop the richness of the Heritage of
Nusantara.Therefore, the Journal welcomes the papers from the scholars
and expert from all disciplines of humanity, social sciences and
religious studies related.

The article submitted should be original based on academic works.
The article submitted is never published before in any journal or is
being reviewed for possible publication. All the articles submitted will
be reviewed by certain editors, editorial board as well as blind reviewers
appointed by the journal. Any article does not meet the requirement of
the guidelines will not be considered and will be declined.

The number of the words is between 10000 to 15.000 words.
References, tables, figures, appendices and notes are included in those
words. As for the abstract is 150 words with 5 key words. The articles
with quotations and passages from local or foreign language should be
translated into English. Electronic submissions are welcome and should
be sent to mail journal.

Referencing Guidelines
The Journal uses the Harvard Referencing System as follow:

++ Citation in the text



The citation referred in the text is written by giving the names.

1.

9.

If the author’s name occurs naturally in the sentence, the year is
given in the parentheses: e. g. In popular study, Harvey (1992: 56
) argued that .....

. If the names does not occur, both name and year are given in the

parentheses: e.g. Recent studies (Barlett 1996; James 1998) show
that .....

. When the author published more than one cited document in the

same year, case letters chould be added: e.g. Johnson (1994a)
discussed the subject.....

. If more than two authors, only surname of the first author and at

all: e.g. Wilson at all (1997) conclude that.....

. Anonym is written: e.g. A recent article (Anon 1993) stated

that.....

. If the source is quoted from another work: e.g. Study by Smith

(1960 cited in Jones 1994: 24) showed that.....(note: in the
references, Jones is the main bibliography)

. If the idea is cited, page numbers are not written.e.g. Nunan

(1996) but if the idea is specific, number is required: e.g. Allwrith
(1992: 56) provides an example of......

. Short quotation of less than one line or direct quotation may be

written: e.g. “good practices be taught.....(Smith 1996: 15)
Diagrams should be referenced in full details (author and date).

«»» Additional Notes about Citations

Personal communication is cited in the text only: e.g. According to
J.O. Reiss, Many designers do not understand the needs of disabled
people (Personal communication, April 18, 1977).

+» Bibliography at the end of a Piece of Work

The references are listed in alphabethical order of authors

“surnames. If it is cited more than one item by a specific author, they
should be lited chronologically and by letter (e.g.1993a, 1993b).



Reference to a book

E.g.: Mercer, P.A. and Smith, G. , 1993. Private viewdata in the UK. ond
ed. London: Longman.

Reference to a contribution in a book

E.g. Bantz, C.R., 1995. Social Dimensions of Sofware Development in
J.A. Anderson, ed. Annual Review of Software Management and
Development. Newbury Park, C: Sage, 502-510.

Reference to an article in a journal (author, year, title, volume and
part number as well as page number

E.g. Evans, E.A., 1994, Approaches to Intelligent Information Retrieval.
Information Processsing and Management, 7 (2), 147-168.

Reference to a conference paper

e.g. Silver, K., 1991. Electronic mail: The New way to communicate. In.
D.I. Raitt, ed. 9™ International online information meeting, London 3-5
December 1996. Oxford: Learned Information, 323-330.

Reference to a publication from a corporate body (e.g. a
government department or other organization).

E.g. UNESCO, 1993. General Information Program and UNISIST.
Paris: UNESCO, (PDI-93/WS/22).

Reference to a Thesis

E.g.: Agutter, A.J. 1995. The Liguistic Significance of Current British
Slang. Thesis (PhD). Edinburgh University.

Reference to Electronic Material

1. Reference to individual works: e.g. Holland, M. (1996) Harvard
System (online). Poole, Bounemoth University. Available from :-
http:// Bournemoth ac.uk /service depths /lis / LISPub /
harvardsyst.html (accessed 15 april 1996).

2. Reference to E-Journals (author, year, title, volume (issue),
location and available from: URL (accessed Date): e.g. Korb, K.B.
(1995) Persons and Things: Book Review of Bringsjord on Robot



Conciousness. Psychology (online), 6 (15). Available from:
gopher: // wachau. ai. univie. ac. at: 70 / 00 / archives / psicologquy
/95.V6/0162 (Accessed 17 June 1996).

Reference to mailbase/listserve e-mail lists (author, time (day,
month, year), subject, Discussion List (online) Available from and
accessed date: e.g. Brack, E.V. (2 May 1995). Re: Computing
Short Courses. List Link (online) Available from:
mailbase @mailbase.ac.uk (Accessed 17 Aprl 1996).

Reference to Personal Electronic Communication (E-mail):

Senders, time (day, month, year), Subject of Message. Email to
Recipient: e.g. Lowman, D. (Deborah-lowman@pbsinc.com). (4
April 1996). RE>> ProCite and Internet Refere. E-mail to P. Cross
(pcross @bournemouth.ac.uk).

Reference to CD-ROMs: eg. Hawking, SW. (1994). A Brief History
of Time: an Interactive Adventure (CD-ROM).Crunch Media.

Writing System of the Journal

10.

11.

Space is 1.5.

Standard Letter (8.5x11) margin: top 1.2cm, below: 0.6, left: 0.8
and right: 0.6.

The capital letter and bold with 12 Times New Roman.

The name of the Author: Written in Capital and Bold with 10
Times New Roman.

The affiliation of the institute: Written in Capital and Bold with 10
Times New Roman.

Sub title in the article: Written with 10 Times New Roman Capital
letter.

The distance between title and the author as well as the affiliation
of the author: 1.5 space.

The space of the paragraph: 1.5.

The beginning: Abstract and key words.

Space of the Title of the article, the author, affiliation, abstract and
key word: 1.5 .

If the authors are more than one, they should be written in arrow
such as the first, the second and so on. Each has a foot note



12.
13.

14.

explaining the name of the university, affiliation, region, state as
well as the email address.

The author should not more than 5 persons.

Sub title should be numbered and separated with 1 space if another
sub title appears.

The structure of the article:

a. Title, author, email and the affiliation of the author, Abstract
and key words.

Introduction

Method of the writing

Theoritical Framework.

Discussion

Conclusion

Acknowledgement if any

@ o a0 o

List of References.

Author’s Obligations

1.

8.
9.

To show the accuracy of the data and to avoid deception and
plagiarism.

To have the permission from other authors for corresponding author.
To mention the names are forbidden without explaining their roles in
the research (Ghost authorship and gift authorships).

To give the original works.

To give proper citation.

To mention the sources fairly and honestly including the references
for the basis of the analysis.

. To give academic criticism based on academic arguments.

To follow ethical standards.
To notify the editor immediately for any changes and inaccuracy.

Publication Ethic and Malpractice Statement.

Heritage of Nusantara is a peer-reviewed International Journal and

is available in print and online. It is published twice in a year. The
Publisher is the Board of Research of the Ministry of Religious Affairs

of

the Republic of Indonesia and thus is responsible for all the process

of publication and financial matters.



Publication Decision

The decision by the board of the editors to select the article is based
on academic consideration and responsibility to present high academic
standard of International Journal.

Fair Play

The board of the editors will treat all the articles fairly by
disregarding the race, gender, sexual orientation, religious belief, ethical
origin, citizenship or political philosophy of the author.

Confidentiality

Any relevant information concerning the data, authors and reviewers
are kept confidentially to avoid bias in the process of selecting the
articles. Furthermore, all the articles for review are treated as
confidential documents and are not be shown or discussed with others
except as authorized by the editors.

Disclosure and Conflict of Interest

To keep the intellectual property of the right of the author, the editor
will not use the unpublished material without the permission from the
author formally in written letter.

Duties of the Reviewers

To give a valuable comments on the articles to make it easy for the
editors to select the appropriate articles for the journal. As for the peer
reviewers, they help the editors to build communication with the author.

Time

The time for the reviewers to collect the articles is allocated by the
editors. Under special circumstances, the reviewers need more time or
cannot perform the duty, and have the objection or excuse concerning
the time, they should notify the editors.

Objectivity

The comments and critics from the reviewers on the articles should
be based on academic arguments and objective not author’s personality.



Gis) gl b
| il g4

‘;3,3.13\ &) il g culdl gall duayt @34 ;U;A
2015 <1 ) (ARIEY 43

Ll oy
g 313
) e
S
L Bea
(o gl Bigeldl 093011 Bylig) Sgamms o I ks
(S5 dnalor) g ppd
(Buboened! S0l ciillay ) ASadly gllor a Joail
(Mdgs O dmalry oS E £ S
(] clomig] dnalr) o181 Jtf
(U Tor onsSondl Al Bkn gy Bl 13 (833l
(e 91 &ald) 095500 3y035) doells bl
(U5 A gSoedt a1 M) 1 g Bralor) showgn 1

109y el
S oled)
el il ot
Slozy dai
B das
pleliwgs Olg)
et Lkl
F3LR)
el L dslew
$al Dby oty
S
e b Byle
B B Bygeall o 835l ALY NI B Bygal
A Tagqriz for a Nineteenth Century Indonesian Manuscript
Uy SV 225 N o gl D1y gl pglas (B A5 Remnigi) dax Jg Slaghao sl g ga Aonall 0dn yyoue
S D oy o)
Gy el Gy Dgr (B @l ol 1y entd 5 8ol IS sl el SN (B ol Wlilug ol s S5
Jldl s (B pmasiid) slodally eddtedl Slenlas
sl D1l gt gty St S
Ll BSTr 6 03y 1ol o oo L300 ¢ s el ) g1 gl 093801 B3l (o 0 gaalt
3920718 - 3920713 21 62+ : .sW/w
heritage@kemenag.go.id: g5 391 s,
http://jurnallektur.kemenag.go.id/index.php/heritage :gd!



gl gy R
| il g4

rall Gl i) g il gal) Cuad 43 g3 dlya
2015 1 2 AN ALl



A Tagriz for A Nineteenth Century Indonesian Manuscript
Nico J.G. Kaptein

Quranic Hermeneutics and Sufism of
Syaykh Abd Al-Qadir Al-Jilani
Irwan Masdugi

Sanad and Ulama Network of the Quranic Studies in Nusantara
Zainul Milal Bizawie

The Application of Islamic Law in Indonesia:
Between Opportunities and Challenges
Djawahir Hejazziey

The Geger Banten of 1888:
An Anthropological Perspective of 19th Century Millenarianism
in Indonesia
Dadi Darmadi

Genealogy of Indonesian Islamic Education:
Roles in the Modernization of Muslim Society
Azyumardi Azra
The Development of Tahfiz Qur'an Movement
in the Reform Era in Indonesia

Muhammad Sofyan

Southeast Asian Muslim Wasatiyyah in the Global Era
Svahrin Harahap

ISSN 2303-243X

NIRRT

23031243




